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INTRODUCTION,  •  .'••.  s.V :  :'•  ':?:<. 

The  following  pages  are  intended  to  shew  that  certain  doc- 
trines and  practices,  particularly  the  Real  Presence  of  our  Blessed 
Lord  in  the  Holy  Eucharist,  far  from  being  inconsistent  with 
subscription  to  the  formularies  of  the  Anglican  Church,  have 
been  openly  professed,  defended,  and  authoritatively  taught  by 
many  of  its  most  illustrious  divines.  Some  of  the  authors  quoted 
actually  took  part  in  the  compilation  of  our  formularies,  most  of 
them  were  persons  invested  with  episcopal  authority,  and  all  were 
of  such  a  character  as  altogether  to  preclude  the  suspicion  of  their 
having  subscribed  to  articles  which  they  disbelieved,  or  thought 
in  the  slightest  degree  condemnatory  of  their  principles. 

The  English  Church  at  present  is  viewed  in  a  different  light 
by  the  parties  within  it,  the  one  regarding  it  as  a  mere  ecclesias- 
tical body  a founded  three  centuries  ago  by  the  'Reformers,'  and 
being  of  the  same  nature  as  the  Scotch  Kirk,  or  the  so-called 
orthodox  Protestant  societies  on  the  continent ;  the  other  party, 
if  we  must  call  it  by  this  name,  see  in  it  a  real  living  branch  of 
the  Church  Catholic,  which  has  existed  for  upwards  of  a  thou- 
sand years,  and  during  that  period  undergone  various  changes, 
some  of  them  improvements,  some  deteriorations,  but  preserving 
throughout  the  vital  spark  of  Catholic  existence,  and  bearing 
upon  her  face  even  when  most  distorted  and  disfigured,  unques- 
tionable tokens  of  her  high  Apostolical  descent. 

Now,  to  take  the  very  lowest  possible  ground,  viz.  supposing 
the  English  Church  to  be  no  more  than  a  mere  ecclesiastical 
body,  kept  in  unity  by  her  formularies,  it  is  clear  from  the  fol- 
lowing pages  that  Catholic  views,  although  not  exclusively  held, 
are  at  least  not  condemned  by  her,  unless  indeed  Protestant  con- 

a  Vid.  Essays  on  the  Church,  1838,  p.  329.  "  We  want  the  works  of  those 
who  founded  and  built  up  our  Church  ;  but  they  offer  us  those  only  who  tried 
their  utmost  and  partly  succeeded  in  pulling  it  down." 

Vid.  also  Ed.  1840,  p.  351.  "  The  duty  of  a  Christian  going  to  reside  in 
Holland  or  in  Germany,  would  be,  to  join  himself  to  the  visible  Church  of 
the  country,  whether  Lutheran,  ZUINGLIAN,  Presbyterian  or  Episcopal,"  &c. 


,trover.sia!ists ,  ate  prepared  to  fling  the  charge  of  dishonesty  upon 
all  the  great  'names,  and  they  are  neither  few  nor  unimportant, 
which  are  here  adduced. 

Again,  if  the  English  Church  be  a  mere  Protestant  body,  sub- 
ject to  change  its  creed  according  to  the  persons  in  authority, 
disciples  of  the  ancient  Church  have  as  much  right  to  claim  King 
Charles,  Laud,  Bramhall  and  Montague  as  their  Martyrs  and 
Confessors,  as  Protestants  have  to  fasten  upon  Cranmer,  Phil- 
pot,  Latimer  and  Jewel. 

If  some  persons  will  insist  on  interpreting  the  Articles  by  the 
ever-varying  opinions  of  their  compilers,  why  may  we  not  un- 
derstand the  Nicene  Creed  according  to  the  interpretations  of  the 
Nicene  Fathers  ?  Ever  since  the  "  Catholic  Church,"  the  "  Com- 
munion of  Saints,"  and  "  One  Baptism  for  the  Remission  of 
Sins"  formed  part  of  the  Creed,  until  the  sixteenth  century,  these 
expressions  had  one  fixed  and  uniform  meaning.  Or,  again, 
why  may  we  not  understand  that  part  of  the  Church  Catechism 
which  relates  to  the  Sacraments,  in  the  same  sense  that  its  ac- 
knowledged author  Bishop  Overall  did? 

And  if  b  Bishop  Latimer  not  only  believed  that  the  Saints 
reigning  with  Christ  do  intercede  for  us,  but  thought  it  no  ido- 
latry to  invoke  them,  and  yet  was  a  sound  member  of  the 
Church,  why  should  those  Articles  which  he  perhaps  partly  com- 
posed, and  which  his  coadjutors  certainly  did,  exclude  those  who 
hold  the  very  same  views  ? 

Or  if  the  ■  literal  and  grammatical  sense '  of  our  formularies  be 
the  right  one,  why  may  we  not  thus  understand  the  words  of 
the  Bishop  at  Ordination,  and  of  the  Priest  when  delivering  the 
Holy  Mysteries  to  each  communicant,  the  whole  of  the  Baptis- 
mal Service,  the  Absolution  at  the  Visitation  of  the  Sick,  and 
numerous  other  portions  of  our  formularies,  especially  when  any 
other  interpretation  is  forced,  unnatural,  and  such  as  no  un- 
sophisticated mind  would  ever  dream  of. 

On  this  low  ground,  then,  however  unsatisfactory  it  may  be, 

b  "  Take  Saints  for  inhabitants  of  heaven,  and  worshipping  of  them  for 
praying  to  them,  I  never  denied  but  they  might  be  worshipped  and  be  our 
mediators,  though  not  by  way  of  redemption  (for  so  Christ  alone  is  a  whole 
mediator,  both  for  them  and  for  us)  yet  by  way  of  intercession." — Bp.  Latimer 
ap.  Foxe,  Acts  and  Monuments. 


persons  holding  Catholic  views  have  at  least  as  much  advantage 
as  those  who  reject  them. 

But  if,  as  we  firmly  and  thankfully  believe,  the  English 
Church  be  a  real  and  living  portion  of  the  Church  Catholic,  the 
whole  question  takes  an  entirely  different  complexion,  every  dif- 
ficulty vanishes,  and  every  apparent  contradiction  is  easily  ac- 
counted for. 

A  Catholic  mind  can  easily  understand  that  a  particular  Church 
may  by  its  sins  lose  many  of  its  privileges,  and  become  for  a  time 
in  bondage  to  the  world,  and  lost,  as  it  were,  to  the  great  Ca- 
tholic family,  and  yet  be  in  the  abstract,  as  far  as  it  is  Catholic 
and  influenced  by  the  indwelling  of  the  Holy  Spirit,  the  pillar 
and  ground  of  the  truth,  the  representative  of  Christ  on  earth, 
and  the  ordinary  means  of  salvation  to  its  own  children.  And 
a  Catholic  eye  may  without  difficulty  discern,  among  its  many 
fluctuations,  what  is  human  and  what  divine,  on  what  occasions 
Christ  does  or  does  not  speak  through  His  Church,  and  which 
of  her  children  are  true,  and  which  are  false.  If  the  Church  be 
Catholic,  then  every  thing  uncatholic  must  be  rejected  as  alien 
and  hostile  to  her  spirit.  Her  highest  authorities  cease  to  exist 
when  they  put  forth  any  thing  uncatholic. 

It  is  thus  that  we  meet  the  objection  which  is  c  sometimes 
brought  forward,  that  however  much  all  Catholics  may  appeal  to 
authority,  they  always  reject  it  when  it  decides  against  them. 
The  Catholic  doctrine  of  authority  proceeds  upon  a  plain  and 
intelligible  principle.  The  Church  Universal  is  unerring  in 
its  decisions,  and  IT  HAS  SPOKEN,  as  well  by  the  mouth 
of  its  Doctors  and  Fathers,  as  by  its  (Ecumenical  Councils.  The 
doctrine  thus  delivered  to  us  is  one,  uniform,  and  not  to  be  mis- 
taken. Every  thing  opposed  to  this  we  know  must  be  wrong, 
whether  it  proceeds  from  a  layman  or  a  bishop.  Bishops  derive 
whatever  authority  they  possess  from  the  Church ;  when  therefore 
they  lift  up  their  voices  against  it,  they  speak  without  authority* 
The  Catholic  Church  gave  them  authority  to  enforce  her  truths, 
she  never  empowered  them  to  teach  heresy. 

We  need  not  then  be  startled  to  hear  the  names  of  the  '  Re- 
formers' and  other  English  theologians  quoted  against  Catho- 
•  See  "Essays  on  the  Church,"  1840,  pp.  170,  1,  2,  3. 


licism,  as  if  their  high  episcopal  titles  could  avail  in  the  slightest 
degree ;  the  truth  existed  for  more  than  fourteen  centuries  before 
their  birth,  and  their  authority  could  no  more  change  the  truth 
than  it  could  effect  a  revolution  in  the  planetary  system.  If 
they  taught  the  truth  they  did  their  duty,  if  they  sanctioned 
error  or  taught  heresy,  which  we  are  far  from  wishing  to  assert, 
they  were  faithless  servants  or  apostates.  The  rule  then  which 
Catholics  observe  in  testing  authority,  far  from  being  arbitrary 
or  contradictory  in  practice,  is  simple  and  plain.  d  Whatever  we 
find  Catholic  in  our  English  divines  we  claim  as  the  lawful  pro- 
perty of  the  Church ;  whatever  in  them  is  uncatholic  we  leave, 
as  peculiar  to  themselves.  They  were  the  first  to  direct  our 
attention  to  the  study  of  Christian  Antiquity,  e  not  as  to  a  mere 
"argumentum  ad  hominem"  in  controversy,  but  on  account  of 
its  inherent  worth,  they  professed  to  be  guided  by  it,  to  agree 
with  it  entirely,  and  even  to  sacrifice  their  private  judgment  to 
its  decision.  And  if  either  from  a  misconstruction  of  the  Patris- 
tic writings,  or  from  other  reasons  they  occasionally  vary  from 
Antiquity,  Catholic  minds  prefer  to  follow  the  martyred  Saints 
of  old  rather  than  the  inconsistent  teachers  of  yesterday. 

In  whatever  light  then  we  may  regard  the  English  Church,  it 
is  clear  that  persons  holding  Catholic  views  are  perfectly  justified 
in  remaining  in  communion  with  her.  On  the  very  principles 
of  our  opponents  Catholic  truths  are,  to  say  the  least,  not  con- 

*  This  rule  is  quite  unnecessary  in  reading  the  Fathers.  English  theolo- 
gians often  contradict  each  other,  the  fathers  never  do.  We  must  not 
judge  the  Ancient  Church  hy  the  faults  of  the  Modern.  It  is  idle,  and  evinces 
much  ignorance,  to  talk  of  the  "  many-tongued  traditions  of  fallible  men,"  as 
if  the  Fathers  held  all  sorts  of  disjointed  opinions,  or  differed  from  each  other 
on  any  material  point.  If  this  can  be  proved  we  shall  consent  to  give  them 
up  altogether.  It  is  a  more  honest,  and  certainly  a  more  philosophical  view, 
to  regard  them  as  teaching  one  and  the  same  doctrine  throughout,  although 
erroneous.  This  would  seem  to  be  the  view  of  the  Author  of  "Ancient 
Christianity,"  and  others. 

e  "  When  all  the  Fathers  agreed  in  tbe  exposition  of  any  place  in  Scrip- 
ture, he  acknowledged  he  looked  on  that  as  flowing  from  the  Spirit  of  God." 
Cranmer,  (Speech  on  General  Councils,  Works,  vol.  iv.  p.  14.)  This  is  very 
different  from  saying  (as  the  moderns  do,)  "The  Fathers  were  imsafe  guides 
and  dreadfully  corrupt  in  doctrine,  but  they  may  be  quoted  with  advantage 
against  those  who  defer  to  them."  See  also  Cranmer's  celebrated  '  Appeal 
from  the  Pope  to  a  general  Council,'  and  the  Homilies  passim. 


demned  by  her;  on  our  principles  they  must  be  considered  as 
her  authoritative  teaching  (to  the  exclusion  of  all  doctrines  at 
variance  with  them),  and  binding  upon  all  her  members. 

The  principal  subject  of  these  selections,  namely,  the  Real  and 
Substantial  Presence  of  our  Lord  in  the  Blessed  Eucharist,  has 
been  so  ably  explained  both  by  fDr.  Pusey  and  by  &Mr.  Palmer, 
in  the  very  words  of  our  formularies,  that  it  would  be  superfluous 
and  presumptuous  to  go  over  the  same  ground  again,  especially 
as  no  attempt  has  yet  been  made  to  shew  that  the  Catholic  is  not 
the  natural  sense  of  the  Communion  Service,  the  Catechism,  the 
XXVIIIth  Article,  and  the  h  Homily  on  the  subject. 

f  Letter  to  the  Bishop  of  Oxford,  pp.  126,  7,  8,  &c. 

g  Treatise  on  the  Church,  vol.  i.  p.  526.  Mr.  Palmer  quotes  Dr.  Horny- 
hold,  a  Roman  Catholic  titular  Bishop,  who  says  that  the  doctrine  of  the 
Church  of  England  in  the  Catechism  "expresses  the  Real  and  Substantial 
Presence"  "as  fully  as  any  Catholic  can  do."  This  is  no  matter  of  astonish- 
ment when  we  remember  the  opinions  of  Bishop  Overall,  the  author  of  that 
part  of  the  Catechism.  The  words  'verily  and  indeed'  are  used  by  Dr. 
Chaloner  in  the  '  Garden  of  the  Soul,'  to  express  the  Roman  Catholic  doctrine. 
— Vid.  p.  258. 

Le  Courayer  says  of  the  English  Church,  "  lis  ne  laissent  pas  d'admettre 
une  presence  qui  quoique  invisible  est  tres  veritable.  La  seule  qu'ils  excluent 
est  une  presence  naturelle,  sensible,  physique  et  locale,  et  ils  ne  refusent  p^int 
d'en  admettre  une  invisible,  spirituelle,  sacramentelle,  mais  veritable  pourtant." 
— Relations  Apolog.  des  Sentimens  du  Pere  le  Courayer. 

h  Eusebius  Emissenus  is  quoted  in  this  Homily  as  expressing  the  doctrine 
of  the  Church.  The  following  passages  from  the  writings  of  this  Father  will, 
it  is  to  be  hoped,  fully  shew  his  belief  touching  the  Holy  Eucharist. 

"  Invisibilis  sacerdos  visibiles  creaturas  in  substantiam  Corporis  et  San- 
guinis Sui  verbo  Suo  secreta  potestate  convertit  dicens,  Accipite  et  edite,  Hoc 
est  Corpus  Meum,  Et  sanctificatione  repetita,  Accipite  et  bibite,  Hie  est 
Sanguis  Meum." — Homil.  Paschal.  5. 

"  Quando  benedicendas  verbis  ccelestibus  creaturse,  sacris  altaribus  im- 
ponuntur,  antequam  invocatione  sancti  nominis  consecrantur  substantia  illic 
est  panis  et  vini,  post  verba  autem  Christi  Corpus  est  et  Sanguis  Christi." 
—Ibid. 

"  Ecce  Sacerdos  in  seternum  secundum  ordinem  Melehisedek  panem  et 
vinum  virtute  ineffabili  in  Sui  Corporis  et  Sanguinis  Substantiam  convertit. 
Sicut  enim  tunc  vivebat  et  loquebatur,  et  tamen  a  discipulis  comedebatur  et 
videbatur :  ita  et  modo  integer  et  incorruptus  manet  et  a  fidelibus  suis  in  panis 
et  vini  Sacramento  quotidie'  bibitur  et  manducatur.  Nisi  enim  panis  et  vinum 
in  ejus  carnem  et  sanguinem  verterentur,  nunquam  Ipse  eorporaiiter  man- 
ducaretur  et  biberetur.  Mutantur  enim  ista  in  Ilia,  comeduntur  et  bibuntur 
Ilia  in  istis;  quod  qualiter  fiat  Ipse  solus  novit  qui  omnia  potest  et  omnia 
novit.     Dixit  enim  tunc  per  se,  dicit  et  modo  per  Suos  ministros,  Hoc  est 
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It  may  not,  however,  be  unnecessary  to  observe  that  the 
1  XXIXth  Article  (asserting  upon  the  authority  of  St.  Augustine 
that  the  wicked  are  in  no  wise  partakers  of  Christ)  by  no  means 
sanctions  the  popular  notion,  that  want  of  faith  in  the  recipient 
destroys  the  effect  of  the  consecration.  The  Church  of  Rome, 
whose  faith  in  the  Real  Presence  is  unequivocal,  thinks  it  no 
contradiction  to  assert  the  same  truth  as  well  in  the  k  decrees  and 
1  catechism  of  the  Council  of  Trent,  as  in  the  public  m  Services 
of  the  Church.  We  may  venture  in  this  case  to  appeal  to  one 
of  the  compilers  of  the  Articles,  in  explanation  of  this  apparent 
contradiction.  "  Evil  men,"  says  Bishop  Ridley,  "  do  eat  the 
very  true  and  natural  Body  of  Christ  sacramentally  and  no  fur- 
ther, as  St.  Augustine  saith,  but  good  men  do  eat  the  very  true 
Body,  sacramentally  and  spiritually  by  grace."  This  is  the  true 
Catholic  doctrine ;  the  Fathers  constantly  assert  that  the  wicked 
n  'are  in  no  wise  partakers  of  Christ'  in  the  Eucharist,  but  they 

Corpus  Meum.  Et  tanta  est  ejus  verbi  virtus  et  efficacia  ut  statim  fiat  quod 
dicitur." — Homil.  62  in  ramis  palmarum. 

It  may  not  be  amiss  to  quote  here  one  or  two  passages  from  Ratramn's 
work  on  the  Eucharist,  with  which  Bishop  Ridley  constantly  testified  his 
perfect  agreement. 

"  Paulo  antequam  pateretur,  panis  substantiam  et  vini  creaturam  convertere 
potuit  in  proprium  corpus,  quod  passurum  erat,  et  in  suum  sanguinem  qui 
post  fundendus  extabat." — Sec.  28. 

"  '  Intelligetis — vere  per  mysterium  panem  et  vinum  in  Corporis  et  san- 
guinis Mei  conversa  substantiam  a  credentibus  sumenda.'  " — Sec.  30. 

"  Ille  panis  qui  per  sacerdotis  ministerium  Christi  Corpus  efficitur."    Sec.  9. 

"  Post  mysticam  consecrationem  nee  panis  dicitur  nee  vinum  sed  Christi 
corpus  et  sanguis."  Sec.  10.  See  also  Sec.  14,  15,  16.  Surely  all  this  is 
not  Zuinglian. 

1  Quoted  in  the  'Essays  on  the  Church,'  1840,  p.  297,  to  prove  our  Church 
Zuinglian.  By  the  same  mode  of  reasoning  the  Church  of  Rome,  which 
admits  the  same  truth,  may  be  proved  Zuinglian. 

k  Sess.  xiii.  de  Eucharistia,  c.  viii.  "  Quoad  usum  autem  recte  et  sapienter 
Patres  nostri  tres  rationes  hoc  sanctum  sacramentum  accipiendi  distinxerunt, 
Quosdam  enim  docuerunt  sacramentaliter  duntaxat  id  sumere  ut  peccatores ; 
alios  tantum  spiritualiter ;  illos  nimirum  qui  voto  propositum  ilium  ccelestem 
panem  edentes,  fide  viva.,  quae  per  dilectionem  operatur  fructum  ejus  et  utili- 
tatem  sentiunt;  tertios  porro  sacramentaliter  simul  et  spiritualiter." 

1  Catechism,  ad  Parochos,  pars  ii.  cap.  iv.  quaest.  53. 

m  Vide  Breviarium  Romanum  in  Fest.  Corporis  Christi  Nocturn.  3  lect. 
viii. 

n  Thus  S.  Hilary.  (De  Trinitat.  lib.  viii.)  "  Panis  qui  de  ccelo  descendit 
non  nisi  ab  eo  accipitur  qui  Dominum  habet  et  Christi  membrum  est." 


equally  affirm,  and  with  as  much  truth,   that   Christ  is  really 
present  °  whether  they  discern  His  Body  or  no. 

It  will  upon  examination  be  found  that  many  Catholic  doc- 
trines  are   p  apparently    contradictory  to   each   other,  which  in 

Prosper  (Sentent.  339.)  u  Qui  discordat  a  Christi  nee  carnem  ejus  man- 
ducat  nee  sanguinem  bibit." 

S.  Jerome.  (In  Esai.  lxvi.)  "  Omnes  vol.uptatis  amatores  magis  quam 
Dei ....  nee  comedunt  carnem  Jesu  nee  bibunt  sanguinem  ejus." 

Origen.  (In   Matt,   xv.)    *  Ipsum  verbum  caro  factum nullus 

malus  edere  potest." 

S.  Ambrose.  (De  benedict.  Patriarch,  c.  9.)  "  Ille  accipit  qui  seipsum  pro- 
bat,"  &c. 

0  S.  Jerome.  "'  Polluimus  panem'  id  est,  Corpus  Christi,  quando  in- 
digni  accedimus  ad  altare  et  sordidi  mundum  sanguinem  bibimus."  (In 
Malach.  i.) 

S.  Leo.  (Serm.  iv.  de  Quadrages.)  Ore  indigno  Christi  corpus  accipiunt,"  &c. 

Theodoret.  (In  1  Cor.  xi.)  "  Ov  fi6vov  rots  eVSe/ca  airoarShois,  a\\a  Kal 
t§  irpo^6rri  rov  rifiiov  /i6Te'Sa>/c€  o-ci/xends  re  nai  oi'/xotos." 

Pseudo-ORiGEN.  (In  divers.  Homil.  5.)  "  Quando  sanctum  cibum,  illud- 
que  incorruptum  accipis  epulum,  quando  vitae  pane  et  poculo  frueris,  man- 
ducas  et  bibis  Corpus  et  Sanguinem  Domini:  tunc  Dominus  sub  tectum 
tuum  ingreditur.  Et  tu  ergo  humilians  teipsum  imitare  hunc  centurionem 
et  dicito  '  Domine  non  sum  dignus'  &c.  Ubi  enim  indigne  ingreditur,  ibi  ad 
judicium  ingreditur  accipienti." 

S.  Augustine.  (De  verbis  Domini,  Serm.  11.)  "  Illud  etiam  quod  ait 
'  Qui  manducat  carnem  meam  et  bibit  sanguinem  meum,  in  me  manet  et 
ego  inillo'  quomodo  intellecturi  sumus  ?  numquid  etiam  illos  hie  poterimus 
accipere,  de  quibus  dicit  Apostolus  quod  'judicium  sibi  manducent  et 
bibant,'  cum  ipsam  carnem  manducent  et  ipsum  sanguinem  bibant  ?  Num- 
quid et  Judas  magistri  venditor  et  traditor  impius  ....  mansit  in  Christi, 
aut  Christus  in  eo  ?  Multi  denique  qui  vel  corde  ficto  carnem  illam 
manducant  et  sanguinem  bibunt,  vel  cum  manducaverint  et  biberint  apostataa 
fiunt  numquid  manent  in  Christo  aut  Christus  in  eis  ?  Non  ergo  quocumque 
modo  quisquis  manducaverit  carnem  Christi  et  biberit  sanguinem  Christi  in 
Christo  manet  et  in  illo  Christus,  sed  certo  quodammodo,  quern  modus  Ipse 
videbat  quando  ista  dicebat." 

So  also  (De  Baptism,  contra  Donatistas,  lib.  v.  c.  8.)  "  Sicut  Judas  cui 
buccellam  tradidit  Dominus,  non  malum  accipiendo,  sed  male  accipiendo, 
locum  in  se  diabolo  praebuit,  sic  indigne  quisque  sumens  Dominicum  Sacra- 
mentum  non  efficit  ut  quia  ipse  malus  est  malum  sit,  aut  quia  ad  salutem 
non  accipit,  nihil  acceperit.  Corpus  enim  Domini  et  Sanguis  Domini  nihilo- 
minus  erat  illis  quibus  dicebat  Apostolus,  '  Qui  manducat  indigne  judicium 
sibi  manducat  et  bibit.'  " 

P  "  II  y  a  un  grand  nombre  de  verites,  et  de  foi  et  de  morale,  qui  sem- 
blent  repugnantes  et  contraires,  et  qui  subsistent  toutes  dans  un  ordre  ad- 
mirable. Nous  croyons  que  la  substance  du  pain  etant  changee  en  celle  du 
corps  de  Notre  Seigneur  Jesus  Christ,  il  est  present  reellement  au  Saint 
Sacrement.     Voila  une  des  verites.     Une  autre  est,  que  ce  Sacrement  est 
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reality  are  not  so,  but  beautifully  counteract  any  evil  effects 
which  might  spring  from  dwelling  too  much  on  one  doctrine  to 
the  neglect  of  another.  Thus  the  belief  in  Baptismal  Regenera- 
tion might  lead  to  Antinomianism  were  it  not  for  the  doctrine  of 
Sin  after  Baptism ;  this,  too,  might  lead  to  the  heresy  of  Nova- 
tus,  were  we  not  instructed  in  the  power  of  the  Keys.  There 
can  be  no  contradiction  in  the  Catholic  Church ;  "it  claims  for 
itself,"  to  use  the  words  of  an  illustrious  member  of  the  Roman 
Communion,  "  a  complete  consistency  from  its  first  principle  to 
its  last  consequence,  and  to  its  least  institution." 

It  is  also  desirable,  whilst  on  the  subject  of  the  Blessed  Eu- 
charist, to  call  attention  to  a  rubric  in  the  First  Liturgy  of 
Edward  VI.,  which  according  to  the  very  authority  which  sub- 
stituted another  book  in  its  place,  "  <*  contained  nothing  but  what 
was  agreeable  to  the  word  of  God  and  the  Primitive  Church." 
The  rubric  is  as  follows  : — 

"  For  avoiding  all  matters  and  occasion  of  dissension,  it  is 
meet  that  the  bread  prepared  for  the  Communion  be  made 
through  all  the  realm,  after  one  sort  or  fashion,  that  is  to  say 
unleavened  and  round  ....  and  every  one  shall  be  divided  in 
two  pieces  at  the  least,  or  more,  by  the  discretion  of  the  Minis- 
ter, and  so  distributed,  and  r  men  must  not  think  less  to  be  received 

aussi  une  figure  de  la  Croix  et  de  la  gloire,  et  une  commemoration  des  deux. 
Voila  la  foi  Catholique  qui  comprend  ces  deux  verites  qui  semblent  opposees. 
L'heresie  d'aujourd'hui  ne  concevant  pas  que  ce  Sacrement  contient  tout 
ensemble,  et  la  presence  de  Jesus  Christ,  et  sa  figure,  et  qu'il  soit  Sacrifice 
et  commemoration  de  Sacrifice  croit  qu'on  ne  peut  admettre  l'une  de  ces 
verites,  sans  exclure  1' autre.  Par  cette  raison  ils  s'attachent  a  ce  point,  que 
ce  Sacrement  est  figuratif,  et  en  cela  ils  ne  sont  pas  heretiques.  Ils  pensent 
que  nous  excluons  cette  verite  et  de  la  vient  qu'ils  nous  font  tant  d' objections 
sur  les  passages  dis  Peres  qui  le  disent.  Enfin  ils  nient  la  Presence  Reelles 
et  en  cela  ils  sont  heretiques." — Pascal.  Pensees  xxviii.  4. 

"  Corpus  Christi  et  Veritas  et  figura  est:  Veritas  dum  Corpus  Christi  et 
sanguis  in  virtfute  ipsius  ex  panis  et  vini  substantia  efficitur:  figura  verd 
est  id  quod  exterius  sentitur." — Bishop  Poynet.  Diallacticon  viri  boni  et 
literati. 

q  Vid.  Appendix  viii.    '  Desiderata  in  the  English  Church.' 
r  Fracto  demuni  sacramento,  Nulla  rei  fit  scissura 

Ne  vacilles,  sed  memento  Signi  tantum  fit  fractura 

Tantum  esse  sub  fragmento  Qua  nee  status  nee  statura 

Quantum  toto  tegitur.  Signati  minuitur. 

Missale  Romanum. — In  solemnitate  Corporis  Christi. 
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in  part  than  in  the  whole,  but  in  each  of  them  the  whole  Body 
of  our  Saviour  Jesus  Christ." 

This  has  frequently,  and  with  great  justice,  been  quoted  by 
s  Roman  Catholic  controversialists,  as  expressing  the  conversion 
of  every  particle  of  the  Holy  Elements,  and  it  ever  will  remain 
as  one  of  the  many  proofs,  that  in  condemning  *  Transubstan- 
tiation'  our  Church  meant  not  '  any  change  of  substance,  but 
only  "  that  shocking  doctrine,  that  the  Body  of  Christ  is  not 
given,  taken  and  eaten  after  an  heavenly  and  spiritual  manner, 
but  is  carnally  pressed  with  the  u  teeth."  This  doctrine  was 
that  uniformly  opposed  by  the  x  *  Reformers ;'  it  is  ^not,  how- 
ever, the  doctrine  of  the  Roman  Catholic  Church,  by  whose 
members  it  is  indignantly  rejected  as  z  "  constructive  heresy." 

Would  that  all  branches  of  the  Church  of  God  might  be 
brought  t  to  give  up  the  study  of  contradiction  and  understand 
one  another  aright.'  That  we  do  not  understand  each  other 
aright  is  sad  indeed,  but  it  is  still  more  sad  that  we  so  seldom 
try  to  understand  each  other.  The  sole  object  of  controver- 
sialists would  seem  to  consist  in  widening  the  gulf  between 
them,  by  distorting  each  other's  meaning,  and  creating  differences 
where  there  really  are  none.  The  Church  is  now  divided  ;  that 
division  can  only  have  happened  through  our  sins,  and  it  need 
not,  and  ought  not  to  be,  a  question  (except  for  repentance  and 
confession)  where  the  sin  first  originated.     We  know  that  we 

s  Among  others  see  Geraldine,  3rd  Ed.  p.  107. 

1  Bp.  Poynet,  one  of  the  '  Reformers'  and  sufferers  under  Queen  Mary,  says 
in  his  Diallacticon,  "  De  Transubstantiationis  vocabulo,  quamvis  barbaro 
minimeque  necessario,  non  litigaremus,  si  modo  talem  substantiarum  trans- 
mutationem  interpretentur,  qualem  veteres  agnoscebant,  sacramentalem  vide- 
licet," &c,  in  opposition  to  an  organical  and  palpable  change. 

u  Tracts  for  the  Times,  No.  90.     On  the  28th  Article. 

x  "  Solam  (rapKoQayiav  id  est  carnis  vorationem,  quam  nullo  pacto  probant, 
sed  ut  stultam  et  impiam  condemnunt,  rejicimus,  ut  alienam  a  Scripturis, 
alienam  a  Patrum  interpretatione,  denique  cum  vera  fide  ex  diametro  pug- 
nantem." — Bp.  Poynet.  Diallacticon. 

y  "  Corpus  Christi  seu  Christus,  est  in  symbolis,  spirituali  modo  seu 
spiritualiter,  et  non  corporali  seu  carnali,  nee  corporaliter  seu  carnaliter." — 
Veron.  Regula  Fidei. 

"  The  doctrine  thus  imputed,  far  from  being  that  of  the  Catholic  Church, 
would  be,  in  the  sense  imputed  at  least,  constructive  heresy." — Dublin  Review, 
No.  XX.  p.  409.  note. 
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are  now  divided,  and  we  also  know  that  this  division  is  unna- 
tural to  the  Church,  injurious  to  her  best  interests,  and  contrary 
to  the  will  of  Him  who  prayed  that  we  might  be  One,  even  as 
He  and  the  Father  are  One.  And  as  the  will  of  the  Almighty 
Founder  of  the  Church  is  revealed  to  us  in  no  ambiguous  terms, 
all  our  talents  and  energies  should  be  devoted  to  the  fulfilment 
of  that  Holy  Will,  in  restoring  peace  to  divided  Christendom. 
We  cannot,  indeed,  bring  about  the  union  of  the  Church  at  our 
pleasure  ;  it  is  an  inestimable  privilege  which  we  have  lost  by  our 
sins,  which  none  of  us  deserve,  and  which  may  be  withheld  from 
us  as  a  punishment.  But  it  surely  is  our  duty  to  pray  for  it, 
to  remove  all  obstacles,  and  to  advance  it  by  all  the  means  in 
our  power.  And,  if  we  may  say  it  without  irreverence  and 
presumption,  the  greatest  difficulties  in  its  path  are  fast  vanish- 
ing away,  whilst  every  a  change  in  the  religious,  political,  philo- 
sophical, scientific,  and  literary  world  bears  additional  witness 
to  its  rapid  progress.  The  times  are  changed  and  are  still  daily 
changing,  the  eyes  of  all  around  us  are  opening  upon  the  ma- 
jestic glories  of  Christ's  everlasting  Church,  and  the  many  are 
once  more  speaking  "  a  language  the  earth  had  lost."  "  For  a 
small  moment  hath  the  Lord  forsaken  His  Church,  but  with 
everlasting  kindness  will  He  have  mercy  upon  her."  '  The  Lord 
shall  comfort  Zion,  He  will  comfort  all  her  waste  places,  and  He 
will  make  her  wilderness  like  Eden,  and  her  desert  like  the 
garden  of  the  Lord ;  joy  and  gladness  shall  be  found  therein, 
thanksgiving  and  the  voice  of  melody.'  '  No  weapon  that  is 
formed  against  her  shall  prosper,  and  every  tongue  that  shall 
rise  against  her  in  judgment  shall  she  condemn,'  '  for  her  Maker 
is  her  Husband,  the  Lord  of  Hosts  is  His  Name,  and  her  Re- 
deemer the  Holy  One  of  Israel.' 

Feast  of  All  Saints. 

*  "  Nous  touchons,"  says  De  Maistre,  "  a  la  plus  grande  des  epoques 
religieuses,  ou  tout  horarae  est  tenu  d'apporter,  s'il  en  a  la  force,  une  pierre 
pour  l'edifice  auguste  dont  les  plans  sont  visiblement  arretes.  La  mediocrite 
des  talens  ne  doit  effrayer  personne." 

Is  it  not  sad  that  this  illustrious  writer  so  little  understood  the  English 
Church  as  to  say  of  it,  "  Elle  a  proclame  solennellement  dans  cet  acte  39 
Articles,  ni  plus,  ni  moins,  absolument  necessaires  au  saluti" — Du  Pape, 
tome  ii.  p.  320. 
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THE  HOLY  EUCHARIST 


BISHOP  aANDREWES. 

Dixit  Christus  'Hoc  est  Corpus  meum'  non  'hoc  modo,  hoc 
est  Corpus  Meum.'  Nobis  autem  vobiscum  de  objecto  convenit ; 
de  modo  lis  est  omnis.  De  'Hoc  est'  fide  firma  tenemus  quod 
sit ;  de  '  hoc  modo  est '  (nempe  transubstantiato  in  Corpus  pane) 
de  modo  quo  fiat  ut  sit ;  per  sive  in,  sive  con,  sive  trans,  nullum 
inibi  verbum  est.  Et  quia  verbum  nullum,  merito  a  fide  ab- 
legamus  procul.  Inter  scita  scholae  fortasse,  inter  fidei  articulos 
non  ponimus.  Quod  dixisse  olim  fertur  Durandus  neutiquam 
displicet  (Neander,  Synop.  Chron.  p.  203) :  "  Verbum  audi- 
mus,  motum  sentimus,  modum  nescimus,  praesentiam  credimus." 
Praesentiam  (inquam)  credimus,  nee  minus  quam  vos  veram. 
De  modo  praesentiae  nil  temere  definimus  :  addo  nee  anxie  in- 
quirimus,  non  magis  quam  in  Christi  incarnatione,  quomodo 
naturae  divinae  humana  in  eandem  hypostasin  uniatur.  Inter 
mysteria  ducimus  et  quidem  mysterium  est  eucharistia  ipsa  cujus 
quod  reliquum  est,  debet  igne  absumi ;  id  est,  ut  eleganter, 
imprimis  patres,  "  fide  adorari,  non  ratione  discuti." — Respons. 
ad  Apolog.  Card.  Bellarmin.  cap.  i.  p.  11. 

SUTTON. 

The  faithful  receive  the  Blessed  Sacrament:  Well,  what  do 
they  receive  ?  Certainly  Christ  Jesus,  truly  and  really ;  to 
make  further  scruple  is  needless  curiosity  ;  to  give  light  cre- 
dence hereunto  is  in  part  incredulity 

We  have  many  things  in  Christianity  offered  as  objects  of 
our  faith,  wherein  we  must  hold  captive  human  reason.  Et 
Deus  erat,  et  Homo  erat,  et  Mater  erat,  et  Virgo  erat.  There 
was  a  God  and  yet  a  Man,  a  Mother  and  yet  a  Virgin :  that  it 
is  so,  we  know  it,  how  or  after  what  manner  this  is  brought  to 
pass,  know  we  cannot. — Godly  Meditations  upon  the  most  Holy 
Sacrament  of  the  Lord's  Supper,  p.  xvii.  xix. 

*  Translated  in  Dr.  Pusey's  Letter  to  Dr.  Jelf,  p.  49. 
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Consider  the  divine  Wisdom  of  the  Son  of  God,  who  respect- 
ing our  weakness,  hath  conveyed  unto  us  His  Body  and  Blood 
after  a  divine  and  spiritual  manner,  under  the  forms  of  bread 
and  wine.     P.  26.  et  passim. 

BAILY. 

And  to  this  end,  Christ  in  the  action  of  the  Sacrament  really 
giveth  His  very  Body  and  Blood  to  every  faithful  receiver. 
Therefore  the  Sacrament  is  called  the  Communion  of  the  Body 
and  Blood  of  the  Lord.  And  communication  is  not  of  things 
absent,  but  present,  neither  were  it  the  Lord's  Supper,  if  the 
Lord's  Body  and  Blood  were  not  there.     Christ  is  verily  present 

in  the  Sacrament  by  a  double  union If  you  look  to 

the  things  that  are  united,  this  union  is  essential,  if  to  the  truth 
of  this  union,  it  is  real,  if  to  the  manner  how  it  is  wrought,  it 
is  Spiritual 

The  Sacramental  Bread  and  Wine,  therefore,  are  not  bare 
signifying  signs,  but  such  as  wherewith  Christ  doth  indeed  ex- 
hibit and  give  to  every  worthy  receiver,  not  only  His  divine 
virtue  and  efficacy,  but  also  His  very  Body  and  Blood.     b  Our 

bodies  shall  surely  be  raised  to  eternal  life  at  the  last  day 

For  how  can  those  bodies  which  have  been  fed  and  nourished 
with  the  Body  and  Blood  of  the  Lord  of  life  but  be  raised  up 
again  at  the  last  day  ?  And  this  is  the  cause  that  the  bodies 
of  the  Saints,  being  dead,  are  so  reverently  buried  and  laid  to 
sleep  in  the  Lord 

He  therefore  who  duly  eateth  of  this  Holy   Sacrament  may 

b  This  connection  between  the  reception  of  the  Holy  Eucharist,  and  our 
resurrection  to  Eternal  Life,  is  borrowed  from  St.  Irenaeus  by  several  writers 
of  this  period,  as  Sutton,  Hooker,  &c.  The  words  of  St.  Irenaeus  are  as 
follow :  "  Quomodo  autem  rursus  dicunt  carnem  in  corruptionem  venire  et 
non  percipere  vitam,  quae  a  corpore  Domini  et  sanguine  aluntur  ....  Nostra 
autem  consonans  est  sententia  Eucharistiae,  et  Eucharistia  rursus  confirmat 
sententiam  nostram.  .  .  .  Quemadmodum  enim  qui  est  a  terra  panis,  perci- 
piens  vocationem  Dei,  jam  non  communis  panis  est,  sed  Eucharistia,  ex 
duabus  rebus  constans,  terrena  et  caelesti :  Sic  et  corpora  nostra  percipientia 
Eucharistiam,  jam  non  sunt  corruptibilia,  spem  resurrectionis  habentia." 
Adv.  Haeres.  lib.  iv.  c.  34<.  Before  him  St.  Ignatius  (ad  Ephesos)  had  called 
the  Eucharist  "  (pdp/xaKov  aBavaalas,  avridoTos  to  v  fi$)  airodave?u,  a\\h  £t]v  iv 
0ey  Sia  'l-qcrou"  So  also  St.  Optatus  (Contra  Parmen.  lib.  vi.)  "Pungis 
salutis  aeternae,  et  tutela  fidei,  et  spes  resurrectionis." 
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truly  say  not  only  "  Credo  Vitam  aeternam,"  I  believe  Life  ever- 
lasting, but  also  "  Edo  Vitam  aeternam,"  I  eat  Life  everlasting. — 
c  Practice  of  Piety. 

HOOKER. 

Doth  any  man  doubt  but  that  even  from  the  Flesh  of  Christ 
our  very  bodies  do  receive  that  life  which  will  make  them  glo- 
rious at  the  latter  day,  and  for  which  they  are  already  accounted 
parts  of  His  Blessed  Body.  Our  corruptible  bodies  could  never 
live  the  life  they  shall  live,  were  it  not  that  here  they  are  joined 
with  His  Body  that  is  incorruptible,  and  that  His  is  in  ours  as 
a  cause  of  immortality. — Ecclesiastical  Polity,  book  v.  c.  56. 

The  very  letter  of  the  words  of  Christ  giveth  plain  security, 
that  these  mysteries  do  as  nails  fasten  us  to  His  very  cross,  that 
by  them  we  draw  out  as  touching  efficacy,  force  and  virtue,  even 
the  Blood  of  His  gored  Side ;  in  the  wounds  of  our  Redeemer 
we  there  dip  our  tongues,  we  are  dyed  red  both  within  and 
without,  our  hunger  is  satisfied  and  our  thirst  for  ever  quenched ; 
they  are  things  wonderful  which  he  feeleth,  great  which  he  seeth 
and  unheard  of  which  he  uttereth  whose  soul  is  possessed  of  the 
Paschal  Lamb,  and  made  joyful  in  the  strength  of  this  new 
Wine ;  this  Bread  hath  in  it  more  than  the  substance  which  our 
eyes  behold,  this  cup  hallowed  with  solemn  benediction  availeth 
to  the  endless  life  and  welfare  of  soul  and  body,  in  that  it  serv- 
eth  as  well  for  a  medicine  to  heal  our  infirmities  and  purge  our 
sins,  as  for  a  Sacrifice  of  thanksgiving ;  with  touching  it  sanc- 
tifieth,  it  enlighteneth  with  belief,  it  truly  conformeth  us  to  the 
image  of  Jesus  Christ ;  what  these  elements  are  in  themselves  it 
skilleth  not,  it  is  enough  that  to  me  which  take  them  they  are 
the  Body  and  Blood  of  Christ,  His  promise  in  witness  hereof 
sufficeth,  His  word  He  knoweth  which  way  to  accomplish  ;  why 
should  any  cogitation  possess  the  mind  of  a  faithful  communi- 
cant but  this,  O  my  God  Thou  art  true,  O  my  soul,  thou  art 
d  happy  ! — Ibid.  c.  67. 

c  This  little  work  was  so  popular  in  its  day,  as  to  run  through  42  editions 
during  the  life-time  of  its  author.  There  is  a  striking  resemblance  between  it 
and  Sutton's  work  on  the  Eucharist. 

d  This  beautiful  passage  is  almost  a  literal  translation  from  the  "  Ccena 
Domini"  of  Arnoldus  de  Bona  Villa,  (a  contemporary  of  St.  Bernard,)  which 
was  formerly  attributed  to  St.  Cyprian. 

B  2 
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These  Holy  Mysteries  received  in  due  manner,  do  instru- 
mentally  both  make  us  partakers  of  the  grace  of  that  Body  and 
Blood  which  were  given  for  the  life  of  the  world,  and  besides 
also,  impart  in  true  and  real  though  mystical  manner,  the  Very 
Person  of  our  I  ord  Himself,  Whole,  perfect  and  entire,  as  hath 
been'  shewed. — Ibid . 

BISHOP  OVERALL. 

(From  the  "Additional  Notes  to  Nichol's  Commentary  on 
the  Common  Prayer.") 

[For  that  Thou  hast  vouchsafed  to  feed  us  who  have  duly 
received  these  Holy  Mysteries,  with  the  spiritual  food,  &c]  Be- 
fore Consecration  we  call  them  God's  creatures  of  bread  and 
wine,  now  we  do  so  no  more  after  Consecration,  wherein  we 
have  the  advantage  of  the  Church  of  Rome,  who  calls  them  still 
creatures  in  their  very  Mass  after  Consecration,  and  yet  they 
will  be  upbraiding  us  for  denying  the  Real  Presence,  whereas  we 
believe  it  better  than  they.  For  after  Consecration  we  think  no 
more  of  bread  and  wine,  but  have  our  thoughts  taken  up  wholly 
with  the  Body  of  Christ,  and  therefore  we  keep  ourselves  to 
those  words  only,  abstaining  from  the  other  (though  the  bread 
remain  there  still  to  the  eye),  which  they  do  not.  And  herein 
we  follow  the  Fathers,  who  after  Consecration  would  not  suffer 
it  to  be  called  bread  and  wine  any  longer,  but  the  Body  and 
Blood  of  Christ. 

[Rubric     And  if  any  of  the  Bread  and  Wine. 

Bread  and  Wine.']  It  is  confessed  by  all  Divines  that  upon 
the  words  of  the  Consecration,  the  Body  and  Blood  of  Christ  is 
really  and  substantially  present,  and  so  exhibited  and  given  to 
all  that  receive  it,  and  all  this  not  after  a  physical  and  sensual, 
but  after  an  heavenly  and  incomprehensible  manner.  But  there 
yet  remains  this  controversy  among  some  of  them,  whether  the 
Body  of  Christ  be  present  only  in  the  use  of  the  Sacrament,  and 
in  the  act  of  eating,  and  not  otherwise.  They  that  hold  the 
affirmative,  as  the  Lutherans  (in  Confess.  Sax.),  and  all  Cal- 
vinists,  do  seem  to  me  to  depart  from  all  Antiquity,  which  place 
the  presence  of  Christ  in  the  virtue  and  benediction  used  by  the 
Priest,  and  not  in  the  use  of  eating  the  Sacrament. — And  this 
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did  most  Protestants  grant  and  profess  at  first,  though  now  the 

Calvinists  make  Popish  magic  of  it  in  their  licentious  blasphemy. 

[Catechism. — What  is   the  inward  part  or  thing  signified? 

&c] I  cannot  see  where  any  real  difference  is  betwixt 

us  [the  Churches  of  England  and  Rome]  about  this  Real  Pre- 
sence, if  we  could  give  over  the  study  of  contradiction,  and 
understand  one  another  aright. 

HERBERT. 

Come  ye  hither,  all  whose  taste 

Is  your  waste ; 
Save  your  cost  and  mend  your  fare, 
God  is  here  prepared  and  drest, 

And  the  feast 
God  in  whom  all  dainties  are. 

Come  ye  hither,  all  whom  wine 

Doth  define 
Naming  you  not  to  your  good, 
Weep  what  ye  have  drunk  amiss, 

And  drink  This 
Which  hefore  ye  drink  is  Blood,  &c. 


The  Invitation. 


Blest  order,  which  in  power  dost  so  excel, 
That  with  the  one  hand  thou  liftest  to  the  sky, 
And  with  the  other  throwest  down  to  hell 
In  thy  just  censures,  fain  would  I  draw  nigh, 
Fain  put  thee  on,  exchanging  my  lay  sword 

For  that  of  the  Holy  Word. 

But  thou  art  fire,  sacred  and  hallowed  fire, 
And  I  but  earth  and  clay ;  should  I  presume 
To  wear  thy  habit,  the  severe  attire 
My  slender  compositions  might  consume ; 
I  am  both  foul  and  brittle,  much  unfit 

To  deal  in  Holy  Writ. 


But  the  holy  men  of  God  such  vessels  are 
As  serve  Him  up,  Who  all  the  world  commands 
When  God  vouchsafeth  to  become  our  Food 
Their  hands  convey  Him,  Who  conveys  their  hands 
O  what  pure  things,  most  pure  must  those  things  be 
Who  bring  my  God  to  me. 

The  Priesthood. 
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BISHOP  FORBES. 

The  doctrine  of  those  Protestants  and  others  seems  most  safe 
and  true,  who  are  of  opinion,  nay  most  firmly  believe,  that  the 
Body  and  Blood  of  Christ  is  truly,  really  and  substantially  pre- 
sent in  the  Eucharist,  and  received  but  in  a  manner  incompre- 
hensible in  respect  of  human  reason  and  ineffable,  known  to 
God  alone,  and  not  revealed  to  us  in  the  Scriptures,  not  cor- 
poral, yet  neither  in  the  mind  alone,  or  through  faith  alone,  but 
in  another  way,  known,  as  was  said,  to  God  alone,  and  to  be 
left  to  His  Omnipotence. — e  Consid.  Modest,  de  Euchar.  I. 
I  7. 

BISHOP  MORTON. 

The  question  is  not  absolutely  concerning  a  Real  Presence, 
which  Protestants  (as  their  own  Jesuits  witness)  do  also  pro- 
fess     Which    acknowledgment   of  our    adversaries   may 

serve  to  stay  the  contrary  clamours  and  calumnious  accusations, 
wherein  they  use  to  range  Protestants  with  those  heretics  who 
denied  that  the  true  Body  of  Christ  was  in  the  Eucharist,  and 
maintained  only  a  figure  and  image  of  Christ's  Body,  seeing  that 
our  difference  is  not  about  the  truth  or  reality  of  presence,  but 
about  the  true  manner  of  the  being  and  receiving  thereof. — Ca- 
tholic Appeal,  p.  93.  Ed.  1610. 

BISHOP  MONTAGUE. 

Our  formal  words  are,  "This  is  My  Body:"  "This  is  My 
Blood."  This  is  more  than,  This  figureth  or  designeth,  A  bare 
sign  is  but  a  phantasm.  He  gave  substance,  and  really  subsist- 
ing essence,  who  said,  "  This  is  My  Body  :  This  is  My  Blood." 
And  yet  our  Catechism,  in  the  Communion-book  authorized, 
saith  expressly,  "  The  Body  and  Blood  of  Christ  taken  and  eaten 
in  the  Lord's  Supper,  not  the  figure  and  sign  of  His  Body  and 
Blood,  which  can  neither  be  taken,  nor  yet  eaten  ....  Sir,  we 
acknowledge  right  willingly  and  profess  that  in  the  blessed  Sacra- 
ment (as  you  call  it,  of  the  Altar)  the  Body  and  Blood  of  our 

e  Quoted  in  Dr.  Pusey's  Letter  to  Dr.  Jelf,  p.  50. 
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Saviour  Christ,  is  really  participated  and  communicated  :  and  by 
means  of  that  real  participation,  life  from  Him,  and  in  Him, 
conveyed  into  our  souls. — Answer  to  a  late  G agger  of  Protestants, 
sec.  36. 

Do  all  your  parishioners,  of  what  sort  soever,  according  as  the 
Church  expressly  them  commandeth,  draw  near  and  with  all 
Christian  humility  and  reverence  come  to  the  Lord's  table,  when 
they  are  to  receive  the  Holy  Communion  ?  And  not  (after  the 
most  contemptuous  and  unholy  usage  of  some,  if  men  did  rightly 
consider)  sit  still  in  their  seats  and  pews,  to  have  the  Blessed 
Body  and  Blood  of  our  Saviour  go  up  and  down  to  seek  them  all 
the  Church  over. — Articles  of  Inquiry,  tit.  viii.  sec.  2. 

BISHOP  WHITE.— (and  BISHOP  BILSON.) 

The  more  learned  Jesuits  themselves  acknowledge  that  Protest- 
ants believe  the  Real  Presence  of  Christ's  Body  and  Blood  in 
the  Holy  Eucharist ;  and  our  Divines  deliver  their  faith  concerning 
the  Sacrament  in  this  manner;  "  God  forbid  we  should  deny  that 
the  Flesh  and  Blood  of  Christ  are  truly  present  and  truly  re- 
ceived of  the  faithful  at  the  Lord's  table ;  it  is  the  doctrine  we 
teach  others  and  comfort  ourselves  with." — Conference  with 
Fisher,  p.  178. 

His  Sacred  Majesty,  a  true  defender  of  the  ancient  Catholic  and 
Apostolic  Faith,  to  his  immortal  praise  submitteth  his  judgment 
in  this  and  in  all  other  articles  to  the  express  word  of  God,  &c. 
And  concerning  the  Sacred  Eucharist  he  firmly  believeth  that  in 
the  holy  use  thereof,  the  very  Body  and  Blood  of  Christ  are 
truly,  really,  and  effectually  presented  and  communicated  to  all 
faithful  and  worthy  believers. — Ibid.   The  sixth  point. 

ARCHBISHOP  LAUD. 

As  for  the  Church  of  England,  nothing  is  more  plain  than  that 
it  believes  and  teaches  the  true  and  real  presence  of  Christ  in  the 
Eucharist. — Conference  with  Fisher,  p.  294,  sec.  35. 

O  Lord  God,  hear  my  prayers.  I  come  to  Thee  in  a  steadfast 
faith  ;  yet  for  the  clearness  of  my  faith,  Lord,  enlighten  it,  for 
the  strength  of  my  faith  Lord,  increase  it.  Behold,  Lord,  I  quarrel 
not  the  words  of  Thy  Son  my  Saviour's  blessed  institution.     I 
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know  His  words  are  no  gross,  unnatural  conceit,  but  they  are 
Sp:rit  and  Life.  While  the  world  disputes,  I  believe.  He  hath 
promised  me,  if  I  come  worthily,  that  I  shall  receive  His  most 
precious  Body  and  Blood  with  all  the  fruits  of  His  Passion. — 
Devotions. 

O  Lord  God,  how  I  receive  the  Body  and  Blood  of  my  most 
blessed  Saviour  Jesus  Christ  is  the  very  wonder  of  my  soul, 
yet  my  most  firm  and  constant  belief  upon  the  words  of  my 
Saviour.  At  this  time  they  are  graciously  offered  to  me  and  my 
faith ;  Lord,  make  me  a  worthy  receiver,  and  be  it  unto  me  as 
He  hath  said. — Ibid. 

ARCHBISHOP  fBRAMHALL. 

So  grossly  is  he  mistaken  on  all  sides,  when  he  saith  that 
Protestants  (he  should  say  the  English  Church,  if  he  would  speak 
to  the  purpose)  have  a  positive  belief  that  the  Sacrament  is  not 
the  Body  of  Christ,  which  were  to  contradict  the  words  of  Christ, 
"  This  is  My  Body."  He  knows  better  that  Protestants  do  not 
deny  the  thing,  but  the  bold  determination  of  the  manner  by 
Transubstantiation. —  Works,  p.  226. 

Abate  us  Transubstantiation,  and  those  things  which  are  conse- 
quent of  their  determination  of  the  manner  of  presence,  and 
we  have  no  difference  with  them  in  this  particular.  Those  who 
are  ordained  Priests  ought  to  have  power  to  consecrate  the  Sacra- 
ment of  the  Body  and  Blood  of  Christ,  that  is,  to  make  Them 
present. — P.  485. 

BISHOP  TAYLOR. 

8.  This  may  suffice  for  the  word  real,  which  the  English 
Papists  much  use,  but,  as  it  appears,  with  much  less  reason  than 
the  sons  of  the  Church  of  England :  and  when  the  real  presence 
is  denied,  the  word  'real'  is  taken  for  'natural,'  and  does  not 
signify  transcendenter,  or  in  his  just  and  most  proper  signification. 
But  the  word  substantialiter  is  also  used  by  Protestants  in  this 
question,  which  I  suppose  may  be  the  same  with  that  which 
is  in  the  Article  of  Trent,  "  Sacramentaliter  prsesens  Salvator 
substantia  Sua  adest." — Real  Presence,  sec.  i.  8. 

f  Quoted  in  the  Rev.  J.  H.  Newman's  Letter  to  Dr.  Fausset. 
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9.  That  which  seems  of  hardest  explication  is  the  word  corpo- 
raliter  ....  but  the  expression  may  become  warrantable  and 
consonant  to  our  doctrine 

10 But  because  the  words  do  perfectly  declare  our  sense, 

and  are  owned  publicly  in  our  doctrine,  and  manner  of  speaking; 
it  will  be  in  vain  to  object  against  us  those  sayings  of  the  Fathers 
which  use  the  same  expressions,  for  if  by  virtue  of  those  words 
*  really,'  '  substantially,'  '  corporally,'  '  verily  and  indeed,'  and 
1  Christ's  Body  and  Blood,'  the  Fathers  shall  be  supposed  to 
speak  for  Transubstantiation,  they  may  as  well  suppose  it  to  be 
our  doctrine  too,  for  we  use  the  same  words 

11.  One  thing  more  I  am  to  note  in  order  to  the  same  pur- 
pose ;  that  in  the  amplification  of  this  question,  it  is  much 
insisted  upon  that  it  be  enquired  whether  when  we  say  we  believe 
Christ's  Body  to  be  really  in  the  Sacrament  we  mean  that  Body, 
that  Flesh,  that  was  born  of  the  Virgin  Mary,  that  was  crucified, 
dead  and  buried;  I  answer,  I  know  none  else  that  he  had  or  hath  : 
there  is  but  One  Body  of  Christ,  natural  and  glorified  ....  And 
therefore,  when  any  of  the  Protestant  divines  or  any  of  the 
Fathers  deny  that  Body  which  was  born  of  the  Virgin  Mary, 
that  was  crucified,  to  be  eaten  in  the  Sacrament,  as  Bertram,  as 
S.  Hierom,  as  Clemens  Alex,  expressly  affirm,  the  meaning  is 
easy ;  they  intend  that  it  is  not  eaten  in  a  natural  sense. — Ibid, 

1.  No  man  must  dare  to  approach  to  the  Holy  Sacrament  of 
the  Lord's  Supper  if  he  be  in  a  state  of  any  one  sin,  ....  and 
he  that  receiveth  Christ  into  an  impure  soul  or  body,  first  turns 
his  most  excellent  nourishment  into  poison,  and  then  feeds 
upon  it. 

4 It  is  not  the  preparation  of  two  or  three  days  that  can 

render  a  person  capable  of  this  banquet ;  For  in  this  feast  all 
Christ,  and  Christ's  Passion,  and  all  His  graces,  the  blessings 
and  effects  of  His  sufferings,  are  conveyed. 

8.  When  the  Holy  Man  stands  at  the  Table  of  Blessing,  and 
ministers  the  rite  of  Consecration,  then  do  as  the  Angels  do,  who 
behold  and  love  and  wonder  that  the  Son  of  God  should  become 
Food  to  the  souls  of  His  servants ;  that  He  who  cannot  suffer 
any  change  or  lessening  should  be  broken  into  pieces  and  enter 
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into  the  body  to  support  and  nourish  the  spirit,  and  yets  remain 
in  heaven  whilst  He  descends  to  thee  upon  earth,  that  He  who 
hath  essential  felicity  should  become  miserable  and  die  for  thee, 
and  then  give  Himself  to  thee,  for  ever  to  redeem  thee  from  sin 
and  misery 

9.  These  Holy  Mysteries  are  offered  to  our  senses,  but  not  to 
be  placed  under  our  feet;  they  are  sensible  but  not  common,  and 
therefore  as  the  weakness  of  the  Elements  adds  wonder  to  the 
excellency  of  the  Sacrament,  so  let  our  reverence  and  venerable 
usages  of  Them  add  Honour  to  the  Elements,  and  acknowledge 
the  glory  of  the  Mystery  and  the  Divinity  of  the  Mercy. 

Let  us  receive  the  consecrated  Elements  with  all  devotion  of 
body  and  spirit,  and  do  this  honour  to  It,  hthat  it  be  the  first  food 
we  eat,  and  the  first  beverage  we  drink  that  day  ....  and  that 
your  body  and  soul  be  prepared  to  Its  reception,  with  abstinence 
from  secular  pleasures,  that  you  may  better  have  attended  fast- 
ings and  preparatory  prayers. 

10.  In  the  Act  of  receiving,  exercise  Acts  of  Faith  with  much 
confidence  and  resignation,  believing  it  not  to  be  common  bread 
and  wine,  but  holy  in  their  use,  holy  in  their  signification,  holy 
in  their  change,  and  holy  in  their  effects  ;  and  believe,  if  thou  art 
a  worthy  communicant,  thou  dost  as  verily  receive  Christ's  Body 
and  Blood  to  all  effects  and  purposes  of  the  Spirit,  as  thou  dost 
receive  the  Blessed  Elements  into  thy  mouth ;  that  thou  puttest 
thy  finger  to  His  hand,  and  thy  hand  to  His  side,  and  thy  lips  to 
His  fontinel  of  Blood,  sucking  Life  from  His  heart,  and  yet  if 
thou   dost   communicate   unworthily,  thou   eatest   and  drinkest 


e  "  Nee  Patris  linquens  dexteram." — Hymn.  Breviar.  Romani  in  Fest. 
Corp.  Christi  ad  Laudes. 

Compare  also,  Concil.  Trident.  Sess.  xiii.  cap.  1.  "  Neqne  enim  haec  inter 
se  pugnant,  ut  Ipse  Salvator  noster  semper  ad  dexteram  Patris  in  ccelis 
assideat  juxta  modum  existendi  naturalem,  et  ut  multis  nihilominus  aliis  in 
locis  sacramentaliter  praesens  sua  substantia  nobis  adsit,  ea  existendi  ratione, 
quam  etsi  verbis  exprimere  vix  possumus,  possibilem  tamen  esse  Deo  cogita- 
tione  per  fidem  illustrata  assequi  possumus  et  constantissime  credere  debemus." 

See  also  Catechism,  ad  Parochos,  pars  ii.  cap.  4.  qusest.  26. 

h  "This  Sacrament  should  be  received  fasting  &c." — Bp.  Sparrow.  Ratio- 
nale, p.  218.  Ed.  Oxford,  1840. 
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Christ  to  thy  danger  and  death  and  destruction. — Holy  Living, 
sec.  10.  chap.  iv. 

Place  thyself  upon  thy  knees  in  the  devoutest  and  the 
humblest  posture  of  worshippers,  and  think  not  much  in  the 
lowest  manner  to  worship  the  King  of  men  and  Angels,  the  Lord 
of  Heaven  and  earth,  the  great  lover  of  souls,  and  the  Saviour 
of  the  body,  Him  whom  all  the  Angels  of  God  worship,  Him 
Whom  thou  confessest  worthy  of  all,  and  Whom  all  the  world 
shall  adore,  and  before  Whom  they  shall  tremble  at  the  day  of 
judgment.  For  if  Christ  Be  not  there  [in  the  Sacrament]  after  a 
peculiar  manner,  whose  Body  do  we  receive  ?  But  if  He  be 
present  not  in  mystery  only,  but  in  blessing  also,  why  do  we 
not  worship  ?  But  all  the  Christians  always  did  so  from  time 
immemorial.  "  No  man  eats  this  Flesh  unless  he  first  adores," 
said  St.  Austin,  "  For  the  wise  men  and  barbarians  did  worship 
this  Body  in  the  manger,  with  very  much  fear  and  reverence  :  let 
us,  therefore,  who  are  citizens  of  heaven,  at  least  not  fall  short 
of  the  barbarians.  But  thou  seest  Him  not  on  the  manger,  but 
on  the  Altar ;  and  thou  beholdest  Him  not  in  the  Virgin's  arms, 
but  represented  by  the  Priest,  and  brought  to  thee  in  Sacrifice 
by  the  Holy  Spirit  of  God."  So  St.  Chrysostom  argues. — 
Worthy  Communicant,  chap.  vii.  10. 

Have  mercy  upon  us,  O  heavenly  Father,  according  to  Thy 
glorious  mercies  and  promises,  send  Thy  Holy  Ghost  upon  our 
hearts,  and  let  Him  also  descend  upon  these  gifts,  that  by  His 
good,  His  holy,  His  glorious  presence,  He  may  sanctify  and  en- 
lighten our  hearts,  and  He  may  bless  and  sanctify  these  gifts, 
That  this  bread  may  become  the  Holy  Body  of  Christ. 

Amen. 
And  this  chalice  may  become  the  life-giving  Blood  of  Christ. 

Amen. 
Office  for  the  Holy  Communion.     Consecration  Prayer, 

I  shall  instance  but  one  more,  but  it  is  in  the  most  solemn, 
sacred  and  divinest  mystery  in  our  religion,  that  in  which  the 
clergy  in  their  appointed  ministry  do  SiaKovovvres  iieoirevew,  stand 
betwen  God  and  the  people,  and  do  fulfil  a  special  and  incompre- 
hensible ministry,  which  the  Angels  themselves  do  look  into 
with  admiration ;    to  which,  if  people  come  without  fear,  they 


cannot  come  without  sin ;  and  this  of  so  sacred  and  reserved 
mysteriousness,  that  but  few  have  dared  to  offer  at  it  with  uncon- 
secrated  hands,  some  few  have.  But  the  Eucharist  is  the  fulness 
of  all  the  mysteriousness  of  our  religion :  and  the  clergy,  when 
they  officiate  here,  are  most  truly,  in  the  phrase  of  St.  Paul,  "dis- 
pensatores  mysteriorum  Dei,"  dispensers  of  the  great  mysteries  of 
the  kingdom.  For  to  use  the  words  of  St.  Cyprian,  "  Jesus 
Christ  is  our  High  Priest,  and  Himself  became  our  sacrifice, 
which  He  finished  upon  the  cross,"  &c 

Now  what  Christ  does  always  in  a'  proper  and  most  glorious 
manner,  the  ministers  of  the  gospel  also  do  in  theirs  :  commemo- 
rating the  Sacrifice  upon  the  Cross,  "giving  thanks,"  and  cele- 
brating a  perpetual  eucharist  for  it,  and  by  declaring  the  death  of 
Christ,  and  praying  to  God  in  the  virtue  of  it,  for  all  the  members 
of  the  Church  and  all  persons  capable;  it  is  "in  genere  orationis," 
a  Sacrifice  and  an  instrument  of  propitiation,  as  all  prayers  are  in 
their  several  proportions 

And  certainly  he  could  upon  no  pretence  have  challenged  the 
appellation  of  Christian,  who  had  dared  either  himself  to  invade 
the  holy  rites  within  the  cancels,  or  had  denied  the  power  of 
celebrating  this  dreadful  mystery  to  belong  only  to  sacerdotal 
ministration.  For  either  it  is  said  to  be  but  common  bread  and 
wine,  and  then,  if  that  were  true,  indeed  any  body  may  minister 
it,  but  then  they  that  say  so  are  blasphemous,  they  count  the 
Body  of  the  Lord  to  alfxa  rrjs  8ia0r)icr)s  (as  St.  Paul  calls  it  in 
imitation  of  the  words  of  Institution),  the  Blood  of  the  Covenant 
or  New  Testament,  a  profane  or  common  thing ;  they  discern  not 
the  Lord's  Body,  they  know  not  that  the  Bread  which  is  broken  is 
the  communication  of  the  Lord's  Body.  But  if  it  be  a  holy,  separate, 
or  divine  and  mysterious  thing,  who  can  make  it  (ministerially 
I  mean)  and  consecrate  or  sublime  it  from  common  or  ordinary 
bread,  but  a  consecrate,  separate,  and  sublimed  person  ? 

....  And  therefore  the  Christian  ministry  having  greater  privi- 
leges, and  being  honoured  with  attrectation  of  the  Body  and  Blood 
of  Christ,  and  offices  serving  to  a  better  covenant,  may  with  greater 
argument  be  accounted  excellent,  honourable,  and  royal 

And  certainly  there  is  not  a  greater  degree  of  power  in  the 
world  than  to  remit  and  retain  sins,  and  to  consecrate  the  sacra- 
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mental  symbols  into  the  mysteriousness  of  Christ's  Body  and 
Blood ;  nor  a  greater  honour  than  that  God  in  heaven  should 
ratify  what  the  Priest  does  on  earth,  and  should  admit  him  to 
handle  the  Sacrifice  of  the  world,  and  to  present  the  same  which 
in  heaven  is  presented  by  the  eternal  Jesus. — Clerus  Domini. 
The  Divine  Institution  and  Necessity  of  the  Office  Ministerial, 
written  by  the  especial  command  of  King  Charles  I.  sec.  5. 

BISHOP  COSIN. 

Where  is  the  danger  and  what  doth  he  fear  as  long  as  all  they 
that  believe  the  Gospel  own  the  true  nature  and  the  Real  and 
Substantial  Presence  of  the  Body  of  Christ  in  the  Sacrament, 
using  that  explication  of  St.  Bernard  concerning  the  manner, 
which  he  himself,  for  the  too  great  evidence  of  truth,  durst  not  but 
admit  ?  .  .  .  .  We  confess  with  the  Fathers,  that  this  manner  of 
Presence  is  unaccountable  and  past  finding  out,  not  to  be  searched 
and  pryed  into  by  reason,  but  believed  by  faith.  And  if  it  seems 
impossible  that  the  Flesh  of  Christ  should  descend  and  come  to 
be  our  food  through  so  great  a  distance,  we  must  remember  how 
much  the  power  of  the  Holy  Spirit  exceeds  our  sense  and  our 
apprehensions,  and  how  absurd  it  would  be  to  undertake  to 
measure  His  immensity  by  our  weakness  and  narrow  capacity, 
and  so  make  our  faith  to  conceive  and  believe  what  our  reason 
cannot  comprehend. 

Yet  our  faith  does  not  cause  or  make  that  presence,  but  appre- 
hends it  as  most  truly  and  really  effected  by  the  word  of  Christ ; 
and  the  faith  whereby  we  are  said  to  eat  the  Flesh  of  Christ,  is 
not  that  only  whereby  we  believe  that  He  died  for  our  sins  .... 
but  more  properly  that  whereby  we  believe  those  words  of  Christ, 
11  This  is  My  Body."  ....  For  in  this  mystical  eating,  by  the 
wonderful  power  of  the  Holy  Ghost,  we  do  invisibly  receive  the 
substance  of  Christ's  Body  and  Blood,  as  much  as  if  we  should 
eat  and  drink  both  visibly 

All  that  remains  is,  that  we  should  with  faith  and  humility 
admire  this  high  and  sacred  mystery,  which  our  tongue  cannot 
sufficiently  explain,  nor  our  heart  conceive. — Hist,  of  Transub- 
stantiation,  chap.  iii.  sec.  2,  3,  4,  5. 
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JACKSON. 

First  then,  all  that  are  partakers  of  this  Sacrament  eat  Christ's 
Body  and  drink  His  blood  sacramentally,  that  is,  they  eat  that 
Bread  which  sacramentally  is  His  Body,  and  drink  that  cup 
which  sacramentally  is  His  Blood,  whether  they  eat  or  drink 
faithfully  or  unfaithfully.  Must  we  say  then  that  Christ  is  really 
present  in  the  Sacrament,  as  well  to  the  unworthy,  as  to  the 
faithful  receivers  ?  Yes,  this  we  must  grant :  yet  we  must  add 
withal  that  He  is  really  present  with  them  in  a  quite  contrary 
manner  :  really  present  He  is,  because  virtually  present  to  both, 
because  the  operation  or  efficacy  of  His  Body  and  Blood  is  not 
metaphorical,  but  real  in  both. — On  the  Creed,  book  xi.  chap.  iv. 
p.  3332.  Ed.  1657. 

THORNDIKE. 

It  is  not  here  to  be  denied  that  all  Ecclesiastical  writers  do 
with  one  mouth  bear  witness  to  the  presence  of  the  Body  and 
Blood  of  Christ  in  the  Eucharist.  Neither  will  any  one  of  them  be 
found  to  ascribe  it  to  any  thing  but  the  Consecration,  or  that  to 
any  faith,  but  that,  upon  which  the  Church  professeth  to  proceed 
to  the  celebrating  of  it They  all  acknowledge  the  Ele- 
ments to  be  changed,  translated,  and  turned  into  the  substance  of 
Christ's  Body  and  Blood,  though  as,  in  a  Sacrament,  that  is, 
Mystically:  yet  therefore  by  virtue  of  the  Consecration,  not  of 
his  faith  that  receives. — Epilogue  to  the  Tragedy  of  the  Church 
of  England,  book  iii.  chap.  iv.  p.  30,  31. 

BISHOP  SPARROW. 

....  The  Priest  says,  "Lift  up  your  hearts."  For  certainly 
at  that  hour  when  we  are  to  receive  the  most  dreadful  Sacrament, 


1  So  also  in  the  next  chapter,  "  The  Elements  are  really  changed  from 
ordinary  oread  and  wine  into  the  Body  and  Blood  of  Christ,  mystically  pre- 
sent, as  in  a  Sacrament ;  and  that  in  virtue  of  the  Consecration,  not  hy  the 
faith  of  him  that  receives,"  p.  44.  And  a  few  pages  farther  on  he  says,  "Is 
not  the  Sacrament  of  the  Eucharist  a  propitiatory  and  impetratory  Sacrifice  hy 
virtue  of  the  Consecration?"  He  also  calls  the  Consecration  "the  Production 
of  the  Body  and  Blood  of  Christ." 
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it  is  necessary  to  lift  up  our  hearts  to  God,  and  not  to  have  them 
grovelling  upon  the  earth  &c. 

Next  is  the  Consecration.  So  you  shall  find  in  Chrysostom 
and  Cyril  last  cited.  Which  Consecration  consists  chiefly  in  re- 
hearsing the  words  of  our  Saviour's  Institution,  This  is  My 
Body  and  This  is  My  Blood,  when  the  bread  and  wine  is  present 
upon  the  Communion  Table.  "  The  Holy  Sacrament  of  the 
Lord's  Supper,"  says  St.  Chrysostom,  "  which  the  Priest  now 
makes,  is  the  same  that  Christ  gave  to  His  Apostles  &c."  Again, 
"  Christ  is  present  at  the  Sacrament  now,  that  first  instituted  it. 
He  consecrates  this  also  :  it  is  not  man  that  makes  the  Body  and 
Blood  of  Christ  by  consecrating  the  holy  elements,  but  Christ 
that  was  crucified  for  us.  The  words  are  pronounced  by  the 
words  of  the  Priest,  but  the  elements  are  consecrated  by  the 
power  and  grace  of  God."  "  This  is,"  saith  He,  "  My  Body ;"  by 
this  word  the  bread  and  wine  are  consecrated 

When  the  Priest  hath  said  at  the  delivery  of  the  Sacrament, 
The  Body  of  our  Lord  Jesus  Christ  which  was  given  for  thee, 
preserve  thy  body  and  soul  into  everlasting  life,  the  communicant 
is  to  answer  Amen.  By  this  Amen,  professing  his  faith  of  the 
presence  of  Christ's  Body  and  Blood  in  that  Sacrament. — Ratio- 
nale upon  the  Book  of  Common  Prayer,  p.  211.  216.  220.  Ed. 
Oxford,  1840. 

BISHOP  FELL. 

(Paraphrase  and  Annotations.) 
1  Corinthians  xi.  23. 
[For  this  Holy  Ceremony  was  not  instituted  by  us  for  eating 
and  drinking,  but  by  the  Lord  Himself,  for  a  sacred  solemn 
commemoration  of  His  death,  and  to  be  approached  with  all 
reverence  and  great  preparation,  as  being  the  Body  and  Blood  of 
the  Lord.] 

(Ver.  27.) 
Wherefore  whosoever  shall  eat  this  Bread  [of  the  Lord]  or 
drink  this  cup  of  the  Lord  unworthily  [without  due  reverence, 
preparation,  charity]  shall  be  guilty  of  [violating]  the  Body  and 
Blood  of  the  Lord. 
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Id.  (Heb.  iv.  4.) 

Enlightened. — This  said,  it  maybe,  with  reference  to  Baptism. 
(fxoTi&iv  with  the  ancients  used  for  baptizare. 

Tasted  of  the  heavenly  Gift — i.  e.  our  Lord's  Body  and  Blood 
in  the  Sacrament  of  the  Eucharist. 

BISHOP  HACKETT. 

That  which  astonisheth  the  communicant  and  ravisheth  his 
heart  is,  that  this  feast  afford  no  worse  meat  than  the  Body 
and  Blood  of  our  Saviour.  These  He  gave  for  the  life  of  the 
world,  these  are  the  repast  of  this  supper,  and  these  we  truly 
partake.  .  .  .  There  is  far  more  than  a  shadow,  than  a  type, 
than  a  figure.  Christ  did  not  propose  a  sign  at  that  hour,  but 
also  he  gave  us  a  Gift,  and  that  Gift  really  and  effectually  is 
Himself,  which  is  all  one  as  you  would  say,  spiritually  Himself, 
for  spiritual  union  is  the  most  true  and  real  union  that  can  be. 
That  which  is  promised,  and  faith  takes  it,  and  hath  it,  is  not 
fiction,  fancy,  opinion,  falsity,  but  substance  and  verity.  .  .  .  Yet 
this  is  a  real,  substantial  partaking  of  Christ  crucified,  broken, 
His  Flesh  bleeding,  His  wounds  gaping :  so  He  is  exhibited, 
so  we  are  sure  to  receive  Him,  which  doth  not  only  touch  our 
outward  senses  in  the  Elements,  but  pass  through  into  the  depth 
of  the  soul.  "  A  mystery  neither  to  be  set  out  h  words,  nor 
to  be  comprehended  sufficiently  in  the  mind,  but  to  be  adored 
by  faith,"  says  Calvin. — Christian  Consolations,  Bp.  Taylor's 
Works,  Ed.  Heber,  vol.  i. 

BISHOP  KEN. 

I  believe,  O  crucified  Lord,  that  the  Bread  which  we  break 
in  the  celebration  of  the  Holr  Mysteries  is  the  communication 
of  Thy  Body,  and  the  Cup  of  blessing  which  we  bless  is  the 
communication  of  Thy  Blood,  and  that  Thou  dost  as  effectually 
and  really  convey  Thy  Body  and  Blood  to  our  souls  by  the 
Bread  and  Wine,  as  Thou  didst  Thy  Holy  Spirit  by  Thy  breath 
to  Thy  disciples,  for  which  all  love,  all  glory  be  to  Thee. 

Lord,  what  need  I  labour  in  vain  to  search  out  the  manner 
of  Thy  mysterious  Presence  in  the  Sacrament,  when  my  love 
assures  me    Thou   art   there  ?     All   the  faithful  who   approach 
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Thee,  with  prepared  hearts,  they  well  know  Thou  art  there, 
they  feel  the  virtue  of  divine  love  going  out  of  Thee  to  heal 
their  infirmities  and  to  inflame  their  affections ;  for  which  all 
love,  all  glory  be  to  Thee. 

O  God  Incarnate,  how  Thou  canst  give  us  Thy  Flesh  to  eat, 
and  Thy  Blood  to  drink ;  how  Thy  Flesh  is  meat  indeed ; 
how  Thou  who  art  in  heaven,  art  present  on  the  Altar,  I  can 
by  no  means  explain  :  but  I  firmly  believe  it  all,  because  Thou 
hast  said  it,  and  I  firmly  rely  on  Thy  love  and  on  Thy  Om- 
nipotence to  make  good  Thy  word,  though  the  manner  of 
doing  it  I  cannot  comprehend. — Exposition  of  the  Church  Cate- 
chism. 

BISHOP  BEVERIDGE. 

When  we  hear  the  words  of  Consecration  repeated  as  they 
came  from  our  Lord's  own  mouth,  "  This  is  my  Body  which 
is  given  for  you,"  and  "  This  is  My  Blood  which  was  shed 
for  you  and  for  many  for  the  remission  of  sins;"  we  are  then 
steadfastly  to  believe  that  although  the  substance  of  the  bread 
and  wine  still  remain,  yet  now  it  is  not  common  bread  and  wine, 
as  to  its  ust  ;  but  the  Body  and  Blood  of  Christ  in  that  Sacra- 
mental sense  wherein  he  spake  the  words.  .  .  .  When  it  comes 
to  our  turn  to  receive  it,  then  we  are  to  lay  aside  all  thoughts 
of  bread  and  wnie,  and  the  Minister  and  every  thing  else  that 
is  or  can  be  seen  ....  steadfastly  believing  it  to  be,  as  our 
Saviour  said,  "  His  Body  and  Blood,"  which  our  Church  teach- 
eth  us  are  verily  and  indeed  taken  and  received  by  the  faithful 
in  the  Lord's  Supper. — Necessity  and  Advantage  of  Frequent 
Communion,  p.  103 — 105. 

Could  the  Church  be  sure  that  all  ner  members  would  receive 
as  they  ought,  with  faith,  she  need  not  command  them  to  re- 
ceive it  kneeling.  For  they  could  not  do  it  any  other  way  .... 
How  can  I,  by  faith,  behold  my  Saviour,  coming  to  me  and 
offering  me  His  own  Body  and  Blood,  and  not  fall  down  and 
worship  Him.  ...  Be  sure  our  receiving  the  Blessed  Body  and 
Blood  of  Christ  as  the  Catholic  Church  always  did,  in  an  humble 
and  adoring  posture,  is  both  an  argument  and  excitement  of  our 
faith  in  Him.     By  it  we  demonstrate  that  we  discern  the  Lord's 
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Body  and  believe  Him  to  be  present  with  us  in  a  peculiar  Sacra- 
mental sense. — Ibid.  p.  107. 

I  shall  only  add  the  express  words  of  institution,  wherein 
Christ  said  of  the  bread  "  This  is  My  Body,'5  Matt.  xxvi.  26, 
and  of  the  wine  "  This  is  My  Blood  of  the  New  Testament  shed 
for  many  for  the  remission  of  sins,"  ver.  28.  And  if  the  Bread 
be  His  Body  and  the  Wine  His  Blood,  it  must  needs  follow, 
that  whosoever  eats  the  one  and  drinks  the  other  as  he  ought 
to  do,  is  made  partaker  of  the  Body  and  Blood  of  Christ.  The 
Fathers  are  very  frequent  in  asserting  this  truth.  I  shall  in- 
stance but  a  few.  St.  Cyril  of  Jerusalem  ....  Therefore  saith 
St.  Hilary,  "  Of  the  truth  of  the  Flesh  and  Blood  there  is  no 
place  left  to  doubt,  for  now  by  the  profession  of  the  Lord 
Himself,  it  is  truly  Flesh  and  truly  Blood  ....  And  St.  Chrysos- 
tom,  "  Wherefore  it  is  necessary  we  should  learn  the  Miracle  of 
the  Mysteries  &c".  .  .  .  All  which  could  not  be  unless  we  were 
partakers  of  the  Body  and  Blood  of  Christ  in  the  Sacrament. — 
On  the  XXVIIIth  Article. 

ARCHBISHOP  SHARP. 

But  what  then  ?  Do  we  not  in  the  Sacrament  truly  partake 
of  the  Body  and  Blood  of  Christ  ?  God  forbid  that  any  one 
should  deny  it.  There  is  none  that  understands  any  thing  of 
the  Sacrament  but  must  acknowledge  that  therein  to  all  worthy 
receivers  the  Body  and  Blood  of  Christ  is  both  given,  and  like- 
wise received  by  them.  This  is  the  sense  of  the  Church  of 
England,  when  she  doth  so  often  declare  that  she  owns  the  Real 
Presence  of  Christ's  Body  and  Blood  to  all  that  worthily  receive 
the  Sacrament. 

We  do  indeed  own  that  Christ  is  really  present  in  the 
Sacrament  to  all  worthy  receivers,  and  in  our  communion  ser- 
vice we  pray  to  God  to  grant  that  we  may  eat  the  Flesh  of  His 
dear  Son  and  drink  His  Blood  &c.  All  this  we  own,  and  it  is 
very  necessary  we  should. — Sermon  on  Transubsta?itiation,  vol.  vii. 

LESLIE. 

Nor  can  the  shewbread  in  the  temple  be  called  the  Bread 
of  our  God  so  properly,  so  strictly,  so  eminently,  as  the  Bread 
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in  the  Holy  Sacrament,  which  is  the  Body  of  Christ  ....  And 
does  not  then  holiness  and  honour  belong  as  much,  at  least,  to 
the  Evangelical  Priesthood,  who  offer  this  Bread  of  our  God, 
as  the  Priests  under  the  law  who  set  the  shewbread  upon  the 
holy  table  in  the  temple  ?  And  is  not  the  one  as  properly  the 
office  of  a  priest  as  the  other  ? — Regale  and  Pontificate.  Works, 
vol.  i.  p.  665. 

JOHNSON. 

Nor  can  I  conceive  how  the  words  of  St.  Paul  can  otherwise 
be  understood,  in  their  full  scope  and  latitude,  when  he  says, 
"  The  cup  of  blessing  which  we  bless  is  it  not  the  communion" 
&c.  1  Cor.  x.  16.  He  supposes  that  the  Body  and  Blood  of 
Christ  are  communicated  to  us  by  the  Bread  and  Wine  in  the 
Holy  Eucharist  ....  And  when  St.  Paul  saith  that  ignorant 
and  profane  communicants  "  do  not  discern  the  Lord's  Body" 
in  the  Holy  Eucharist,  (1  Cor.  xi.  29,)  and  that  "  they  are 
guilty  of"  (an  indignity  toward)  "  the  Body  and  Blood  of  our 
Lord,"  ver.  27,  he  surely  takes  it  for  granted  that  the  Body  and 
Blood  are  actually  there,  whether  they  discern  it  or  not  .... 

I  believe  there  is  nothing  that  can  more  inflame  and  exalt 
the  devotion  of  a  sincere  Christian,  than  to  think  and  believe, 
that  when  he  is  praying  at  God's  Altar  and  receiving  the  Holy 
Eucharist,  he  has  the  price  of  his  redemption  in  his  hand,  or 
lying  before  his  eyes. — Propitiatory  Oblation,  pp.  28.  101. 

The  full  and  true  notion  of  the  Eucharist  is,  that  it  is  a  reli- 
gious feast  upon  bread  and  wine,  that  have  been  first  offered 
in  Sacrifice  to  Almighty  God,  and  are  become  the  Mysterious 
Body  and  Blood  of  Christ. —  Unbloody  Sacrifice,  vol.  ii.  p.  18. 

BRETT. 

We  may  ask  again,  if  it  be  not  convenient,  nay  necessary, 
that  all  those  who  partake  of  this  holy  Sacrament  should  under- 
stand and  know  what  it  is  they  do.  Ought  they  not  to  be 
instructed  in  the  nature  and  design  of  it,  lest  they  eat  and  drink 
unworthily,  not  discerning  the  Lord's  Body?  And  how  shall 
they  discern  the  Lord's  Body,  if  they  are  not  taught  that  the 
Lord's  Body  is  here  present? — Sermon  on  the  Christian  Altar 
and  Sacrifice,  p.  xh\ 

c  2 
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We  pray  that  the  bread  and  wine  may  be  made  the  Body, 
and  the  cup  the  Blood  of  Christ,  without  any  manner  of  re- 
striction ....  We  pray  that  the  Holy  Ghost  may  make  them 
Christ's  Body  and  Blood,  which  implies  as  if  we  expected  some 
extraordinary  change  to  be  made  in  the  elements,  requiring  an 
omnipotent  power  to  produce  it.  And  I  freely  confess,  for  my 
own  part,  (and  believe  I  may  say  the  same  for  my  brethren  in 
communion  with  me)  that  I  do  believe  so. — Collection  of  Litur- 
gies, p.  256. 

kGRABE. 

The  English  Divines  teach,  that  in  the  Holy  Eucharist  the 
Body  and  Blood  of  Christ,  under  the  species,  that  is,  the  signs, 
of  bread  and  wine,  are  offered  to  God,  and  become  a  representa- 
tion of  the  Sacrifice  of  Christ  once  made  upon  the  Cross,  whereby 
God  may  be  rendered  propitious. 

BISHOP  WILSON. 

We  offer  unto  Thee,  our  King  and  our  God,  this  bread  and 
this  cup.  We  give  Thee  thanks  for  these  and  for  all  Thy 
mercies,  beseeching  Thee  to  send  down  Thy  Holy  Spirit  upon 
this  Sacrifice,  that  He  may  make  this  bread  the  Body  of  Thy 
Christ,  and  this  cup  the  Blood  of  Thy  Christ,  and  that  all  we 
who  are  partakers  thereof,  may  thereby  obtain  remission  of  our 
sins,  and  all  other  benefits  of  His  Passion. — Sacra  Privata.  Lord's 
Slipper.     After  Consecration. 

WHEATLY. 

In  these  words  [of  the  Consecration  Prayer]  the  sense  of  the 
former  is  still  implied,  and  consequently  by  these,  the  Elements 
are  now  consecrated,  and  so  become  the  Body  and  Blood  of 
our  Saviour  Christ.  .  .  . 

A  Real  Presence  of  the  Body  and  Blood  of  Christ  in  the 
Eucharist,  is  what  our  Church  frequently  asserts  in  this  very 
office  of  Communion,  in  her  Articles,  in  her  Homilies,  and  her 
Catechism. — On  the  Common  Prayer,  vi.  §  22.  31. 

*  Quoted  in  «  Tracts  for  the  Times,"  No.  81,  p.  378. 


APPENDIX  I. 

THE  CATHOLIC  SPIRIT  OF  THE  ENGLISH  CHURCH  DURING  THE  REIGNS  OF 
JAMES  I.  AND  CHARLES  I. 

The  following  extracts  from  Neal's  History  of  the  Puritans 
will  enable  the  reader  to  form  some  idea  of  the  tone  which  per- 
vaded the  theology  of  our  Church  in  its  best  and  brightest  times, 
since  the  Reformation.  Some  persons  may  object  to  the  testimony 
of  a  Dissenter,  but  we  might  easily  obviate  this  objection  by 
verifying  his  statements  by  actual  reference  to  the  divines  of  the 
period  in  question. 

"  The  new  Bishops  (under  James  I.)  admitted  the  Church  of 
Rome  to  be  a  true  Church,  and  the  Pope  the  *  first  Bishop  of 
Christendom.  They  declared  for  the  lawfulness  of  mimages  in 
Churches ;  for  the  Real  Presence  ;  and  that  the  doctrine  of  tran- 
substantiation  was  a  school  nicety.  They  pleaded  for  "confes- 
sion to  a  Priest,  for  sacerdotal  absolution,  and  the  proper  merit  of 

good  works They  claimed  an  °  uninterrupted  succession  of 

the  Episcopal  Character  from  the  Apostles  through  the  Church  of 
Rome,  which  obliged  them  to  maintain  the  validity  of  her  ordina- 
tions, when  they  denied  the  validity  of  those  of  the  foreign 
Protestants.  Further,  they  began  to  imitate  the  Church  of  Rome 
in  her  gaudy  ceremonies,  in  the  rich  furniture  of  their  chapels, 
and  the  pomp  of  their  worship.  They  complimented  the  Roman 
Catholic  Priests  with  their  dignitary  titles,  and  spent  all  their 
zeal  in  studying  how  to  compromise  matters  with  Rome,  while 
they  turned  their  backs  upon  the  old  Protestant  doctrines  of  the 
Reformation,  and  were  remarkably  negligent  in  preaching,  or 
instructing  the  people  in  Christian  knowledge.  Things  were  come 
to  such  a  pass,  that  Gondamar,  the  Spanish  Ambassador,  wrote 
to  Spain,  that  there  never  was  more  hopes  of  England's  conver- 
sion, '  for  there  are  more  prayers,'  says  he,  '  offered  to  the 
Mother  than  to  the  Son  of  God.'  " — Vol.  i.  p.  396.  Ed.  Parsons. 

We  are  further  informed  by  Burnet,  that  of  the  Scotch  Bishops 

1  Vid.  Appendix  ii.  m  Appendix  iii.  n  Appendix  iv. 

°   Appendix  v. 
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"  some  that  were  stricter  and  more  learned  did  lean  so  grossly  to 
Popery,  that  the  heat  and  violence  of  the  Reformation  became 
the  main  subject  of  their  sermons." — Hist,  of  his  Own  Times. 

Neal  thus  describes  the  theology  of  the  English  Church  under 
Charles  I.  : — 

"  The  Bishops  and  courtiers  not  being  insensible  of  the  number 
and  weight  of  their  enemies,  among  the  more  resolved  Protest- 
ants, determined  to  balance  their  power  by  joining  the  Papists  ; 
for  which  purpose  the  difference  between  the  two  Churches  was 
said  to  be  trifling,  and  the  peculiar  doctrines  of  popery  preached 
up  as  proper  to  be  received  by  the  Church  of  England. 

"Bishop  Montague  speaking  of  the  points  of  faith  and  morality, 
affirmed  that  none  of  these  are  controverted  between  us,  but  that 
the  points  in  dispute  were  of  a  lesser  nature,  of  which  a  man 
might  be  ignorant  without  any  danger  of  salvation.  Franciscus 
de  Clara,  an  eminent  Franciscan  Friar,  published  a  book,  wherein 
he  endeavoured  to  accommodate  the  Articles  of  the  Church  of 
England  to  the  sense  of  the  Church  of  Rome,  so  that  both  parties 
might  subscribe  them.  The  book  was  dedicated  to  the  king,  and 
the  friar  admitted  to  an  acquaintance  with  the  Archbishop. 

"Great  stress  was  laid  upon  the  uninterrupted  succession  of  the 
Episcopal  character  through  the  Church  of  Rome  ;  for  '  miserable 
were  we,'  says  Dr.  Pocklington,  '  if  he  that  now  sits  Archbishop  of 
Canterbury  could  not  derive  his  succession  from  St.  Austin,  St. 
Austin  from  St.  Gregory,  and  St.  Gregory  from  St.  Peter.' 
Bishop  Montague  published  a  treatise  of  the  Invocation  of  Saints, 
in  which  he  says  that  departed  Saints  have  not  only  a  memory 
but  a  more  peculiar  charge  of  their  friends  ;  and  that  some  Saints 
have  a  more  peculiar  patronage,  custody,  protection  and  power, 
as  Angels  have  also  over  certain  persons  and  countries,  by  special 
deputation,  and  that  it  is  not  impiety  so  to  believe. 

"  Dr.  Cosins  says  in  one  of  his  sermons,  that  when  our  reformers 
took  away  the  Mass  they  marred  all  religion  ;  but  that  the  Mass 
was  not  taken  away,  inasmuch  as  the  real  presence  of  Christ 
remained  still,  otherwise  it  were  not  a  reformed  but  a  deformed 
religion.  And  in  order  to  persuade  a  papist  to  come  to  church, 
he  told  him  that  the  Body  of  Christ  was  substantially  and  really 
in  the  Sacrament. 
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"  Mr.  Adams,  in  a  sermon  at  St.  Mary's  in  Cambridge,  asserted 
the  expedience  of  auricular  confession,  saying  it  was  as  necessary 
to  salvation  as  meat  is  to  the  body.  Others  preached  up  the 
doctrine  of  penance,  and  of  authoritative  priestly  absolution  for 
sin.  Some  maintained  the  proper  merit  of  good  works,  in  oppo- 
sition to  the  received  doctrine  of  justification  by  faith.  Others 
that  in  the  Sacrament  of  the  Lord's  Supper,  there  was  a  full  and 
proper  sacrifice  for  sin  :  and  some  declared  for  images,  crucifixes, 
and  pictures  in  churches,  for  purgatory,  and  for  preserving, 
reverencing,  and  even  praying  to  the  reliques  of  saints. 

"  Remarkable  are  the  words  of  Heylin.  '  The  greatest  part  of 
the  controversy  between  us  and  the  Church  of  Rome,'  says  he, 
'not  being  in  fundamentals  or  in  any  essential  points  of  the 
Christian  Religion,  I  cannot  otherwise  look  upon  it  but  as  a 
most  Christian  and  pious  work  to  endeavour  an  agreement  in  the 
superstructure :  as  to  the  lawfulness  of  it,  I  could  never  see  any 
reason  produced  against  it :  against  the  possibility  of  it  it  has 
been  objected  that  the  Church  of  Rome  will  yield  nothing ;  if 
therefore  there  be  an  agreement,  it  must  not  be  their  meeting  us, 
but  our  going  to  them  ;  but  that  all  in  the  Church  of  Rome  are 
not  so  stiff,  appears  from  the  testimony  of  the  Archbishop  of 
Spalato,  who  acknowledged  that  the  Articles  of  the  Chureh  of 
England  were  not  heretical.  Now  if  without  prejudice  to  truth, 
the  controversies  might  be  composed,  it  is  most  probable  that 
other  Protestant  Churches  would  have  sued  to  be  included  in  the 
peace  ;  if  not,  the  Church  of  England  will  lose  nothing  by  it, 
being  hated  by  the  Calvinists,  and  not  loved  by  the  Lutherans."" 
— Vol.  i.  p.  492  et  seqq. 


APPENDIX  II. 

ON  THE   PRIMACY  OF  THE  ROMAN  PONTIFF. 

The  *  Essays  on  the  ChurchP'  complain  that  "  Rome  itself,  and 
its  Bishop  are  regarded,"  by  certain  divines,  "  with  a  degree  of 
reverence  and  favour  wholly  unknown  to  the  Apostolic  ages." 

Certainly  none  of  the  passages  quoted  from  the  "  Tracts  for  the 

p  P.  403.  Ed.  1840. 
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Times,"  or  the  British  Critic,  in  confirmation  of  this  charge,  at 
all  come  up  to  the  following  extracts  from  some  of  the  old  divines 
of  the  Anglican  Church. 

DEAN  FIELD. 

(On  the  Church,  book  v.  chap.  32.) 

"  We  deny  not  but  that  blessed  Peter  had  a  kinde  of  Primacie  of 
honour  and  order,  that  in  respect  thereof,  as  all  Metropolitans  do 
succeed  him,  as  being  greater  than  other  bishops  in  honour  and 
place ;  and  amongst  them  the  Romane  Bishop  in  the  first  place. .  .  . 

"  We  deny  not,  therefore,  to  the  Romane  Bishop  his  due  place 
among  the  prime  Bishops  of  the  world,  if  therewith  he  will  rest 
contented,  but  Universal  Bishop  in  sort  before  expressed,  we  dare 
by  no  means  admit  him  to  be,  knowing  right  well,  that  every 
Bishop  hath  in  his  place,  and  keeping  his  own  standing,  power 
and  authority  immediately  from  Christ,  which  is  not  to  be  re- 
strained or  limited  by  any  but  by  the  company  of  Bishops ; 
wherein,  though  one  be  chief  for  order  sake,  and  to  preserve  unity, 
and  in  such  sort,  that  all  things  must  take  their  beginning  from  him, 
yet  he  can  do  nothing  without  them." 

(Id.  book  v.  chap.  50.) 

"  Touching  the  presidentship  of  General  Councils,  it  pertained 
in  a  sort,  to  all  the  Patriarches  ....  Yet  we  deny  not,  but  that 
as  these  were  over  all  other  Bishops,  so  even  amongst  these  also 
there  was  an  order,  so  that  one  of  them  had  a  preeminence  above 
and  before  another.  For  the  Bishop  of  Alexandria  was  before 
the  Bishop  of  Antioch,  and  the  Bishop  of  Rome  before  him,  an- 
ciently even  before  the  time  of  the  Nicene  Council,  and  afterwards 
the  Bishop  of  Constantinople,  made  a  Patriarch,  was  set  before 
the  other  two,  next  unto  the  Bishop  of  Rome 

"The  Canon  of  the  Church  prescribeth  that  no  General  Council 
shall  be  holden  without  the  Bishop  of  Rome,  and  the  Bishops 
subject  to  him ;  but  the  meaning  of  the  Canon  is,  not  that  all 
proceedings  are  void  and  unlawful,  wherein  his  presence  is  not 
had,  but  wherein  it  is  not  sought  and  expected." 
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BISHOP  GOODMAN. 

(His  Last  Will.) 

"I  die  most  constant  in  all  the  articles  of  our  Christian  Faith, 
and  in  all  the  doctrine  of  God's  Holy  Catholic  and  Apostolic  Church, 
whereof  I  do  acknowledge  the  Church  of  Rome  to  be  the  Mother 
Church ;  and  I  do  verily  believe  that  no  other  Church  hath  any 
salvation  in  it,  but  only  so  far  as  it  concurs  with  the  faith  of  the 
Church  of  Rome." 

[It  is,  perhaps,  needless  to  state,  that  Bishop  Goodman's  views 
were  such  as  to  bring  upon  him  the  suspicion  of  being  a  concealed 
Romanist.  There  is  not  however  the  slightest  authority  for  sup- 
posing this  to  be  the  fact.  The  very  same  suspicions,  though 
perhaps  not  to  the  same  extent,  were  fixed  by  the  Puritans  on 
almost  all  his  contemporaries.  The  following  extracts  from  one 
of  the  highest  authorities  in  our  Church  are  almost  equally 
strong.  They  might  at  first  sight  be  mistaken  for  the  words  of 
some  Gallican  divine,  arguing  against  an  ultra-montane ;  the  same 
well-known  distinction  being  maintained  throughout,  between 
the  Church  of  Rome  and  the  Court  of  Rome.] 

ARCHBISHOP  BRAMHALL. 

"  I  demonstrate  to  thee  that  the  true  controversy  is  not  concern- 
ing St.  Peter:  we  have  no  formed  difference  about  St.  Peter,  nor 
about  any  point  of  faith,  but  of  interest  and  profit,  nor  with  the 
Church  of  Rome,  but  with  the  Court  of  Rome,  and  wherein  it 
doth  consist ;  namely,  in  these  questions,  who  shall  confer  English 
Bishoprics?  who  shall  convocate  English  Synods?  who  shall 
receive  tenths,  and  first  fruits,  and  oaths  of  allegiance  and  fide- 
lity, &c. 

"  Thou  desirest  to  bear  the  same  respect  to  the  Church  of  Rome 
that  thy  ancestors  did  ;  so  do  I.  But  for  that  fulness  of  power, 
yea,  coactive  power,  in  the  exterior  court,  over  the  subjects  of 
other  princes,  and  against  their  wills,  devised  by  the  Court  of 
Rome,  not  by  the  Church  of  Rome ;  it  is  that  pernicious  source 
from  whence  all  these  usurpations  did  spring. 

"Does  not  all  the  world  see  that  the  Church  of  England  stands 
no  otherwise  in  order  to  the  Church  of  Rome,  than  it  did  in 
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Henry  the  Eighth's  days  ?  He  addeth  farther,  that  it  is  confessed 
that  the  Papal  power  in  Ecclesiastical  affairs  was  cast  out  of 
England  in  Henry  the  Eighth's  days.  I  answer,  that  there  was 
no  mutation  concerning  Faith,  nor  concerning  the  Power  of  the 
Keys,  or  any  jurisdiction  purely  spiritual,  but  concerning  co- 
active  power  in  the  exterior  court,  concerning  the  Patronage  or 
civil  sovereignty  over  the  Church  of  England,  and  the  legislative, 
judiciary,  and  dispensative  power  of  the  Pope  in  England  over 
English  subjects."—  Works,  pp.  289.  342. 

BISHOP  COSIN. 

(Points  of  Agreement  between  the  Churches  of  England  and  Rome. ) 
"  5.  In  acknowledgment  of  the  Bishop  of  Rome,  if  he  would 
rule  and  be  ruled  by  the  ancient  Canons  of  the  Church,  to  be 
the  Patriarch  of  the  West,  by  right  of  Ecclesiastical  and  Imperial 
Constitution,  in  such  places  where  the  Kings  and  Governors  of 
those  places  had  received  him,  and  found  it  behoveful  for  them  to 
make  use  of  his  jurisdiction,  without  any  necessary  dependance 
upon  him  by  Divine  Right." 


APPENDIX  III. 


That  Images  were  unknown,  nay,  we  may  add  strictly  forbid- 
den, in  the  earliest  ages  of  the  Church,  is  an  historical  fact,  and 
this  would  be  sufficient  to  justify  our  Church,  did  she  prohibit 
any  decorations  of  this  kind  in  her  places  of  worship.  This  is 
fully  acknowledged  by  Roman  Catholic  divines,  who  include 
Images  among  the  several  points  of  variable  discipline.  Protest- 
ant controversialists,  on  the  other  hand,  assert  that  not  only  the 
veneration  of  Images,  Pictures,  or  Relics,  but  the  very  having 
them,  is  Idolatry.  This  we  can  by  no  means  allow  : — There  has 
been  a  time  when  the  second  Council  of  Nice  has  been  received 
by  all  parts  of  the  Church,  whether  East  or  West ;  and,  whether 
we  acknowledge  this  Council  as  CEcumenical  or  no,  we  dare  not 
assert  that  the  whole  Catholic  Church,  at  this  time,  was  guilty  of 
idolatry,  and  that  the  greater  part  of  it  has  remained  idolatrous 
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up  to  this  very  day.  If  so,  our  own  Church  was  idolatrous,  until 
the  Rebellion  at  least,  for  it  was  not  till  then  that  the  greater  part 
of  the  images  and  painted  windows  in  the  Churches  were  broken 
down.  The  Iconoclasts,  moreover,  were  severely  punished  by 
the  Star-chamber,  and  enquiries  instituted  after  them  by  many  of 
the  Bishops. 

As  the  subject  of  Images  is  one  of  minor  importance,  we  shall 
only  quote  two  of  our  divines  upon  them,  both  Bishops,  and 
persons  of  great  influence  in  their  day,  but  representing  two  very 
different  schools  of  theology. 

BISHOP  MONTAGUE. 

"  Images  have  three  uses  assigned  by  the  schools.  Stay 
there.  So  we  will  go  no  further,  and  we  charge  you  not 
with  idolatry.  The  pictures  of  Christ,  of  the  Blessed  Virgin, 
and  of  the  Saints,  may  be  had  in  houses,  set  up  in  churches ; 
respect  and  honour  may  be  given  to  them,  the  Protestants  give 
it ;  you  say,  they  must  not  have  Latria,  so  say  we ;  you  give 
them  Dulia,  I  quarrel  not  with  the  term,  though  I  could.  There 
is  a  respect  due  to  the  pictures  of  Christ  and  his  Saints.  If  you 
call  this  Dulia,  we  give  it  too,  let  doctrine  and  practice  go  to- 
gether, we  agree." — Gagger  gagged,  p.  300. 

ARCHBISHOP  TENNISON. 

"  The  article  of  the  creed  of  Trent  is  this  ;  J I  most  firmly  pro- 
fess that  the  images  of  Christ,  and  of  the  Mother  of  God,  always 
a  Virgin,  as  also  those  of  other  Saints,  are  to  be  had  and  retained, 
especially  in  churches,  and  that  due  honour  and  veneration  be 
given  to  them.'  Due  honour  and  veneration  are  in  themselves 
modest  words ;  and  where  we  admit  the  pictures  and  images  of 
Christ,  we  refuse  not  the  honour  that  is  due  to  them.  We  do  not 
choose  to  put  them  in  vile  places,  we  do  not  use  them  in  vile 
offices ;  we  esteem  them  as  ornaments,  we  value  them  as  the 
images  of  persons  more  honourable  than  our  prince  or  our  friend, 
we  use  them  as  Q  remembrancers  of  the  great  mystery  of  man's 

q  "  Bien  loin  de  croire  comme  les  idolatres  que  quelque  divinite  habite  dans 
les  images,  nous  ne  leur  attribuons  aucune  vertu  que  celle  d' exciter  en  nous  le 
souvenir  des  originaux." — Bossuet.  Exposition  de  La  Foi  Catholique. 
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redemption,  which  we  cannot  too  frequently  be  reminded  of." — 
Sermon  on  Idolatry,  p.  280. 

Whatever  may  be  thought  of  Bishop  Montague,  no  one  who 
knows  any  thing  of  Archbishop  Tennison  will  accuse  him  of 
Romanism,  and  yet  his  words  are  as  strong  as  any  of  those 
which  have  been  so  much  censured  in  the  90th  Tract  for  the 
Times. 


APPENDIX  IV. 

PRIVATE  CONFESSION  AND  ABSOLUTION. 

BISHOP  OVERALL. 

"  Let  him  come  to  me.~\  Confession  of  sins  must  necessarily 
be  made  to  them  to  whom  the  dispensation  of  the  Mysteries  of 
God  is  committed.  For  so  they  which  in  former  times  repented 
among  the  saints  are  read  to  have  done.  It  is  written  in  the 
Gospel,  that  they  confessed  their  sins  to  John  the  Baptist.  In 
the  Acts  they  all  confessed  their  sins  unto  the  Apostles  of  whom 
they  were  baptized." — Notes  on  the  Common  Prayer. 

BISHOP  MONTAGUE. 

"  Doth  he  (the  Minister)  especially  exhort  them  (his  parish- 
ioners) to  make  Confession  of  their  sins  to  himself,  or  some 
other  learned,  grave,  and  discreet  minister,  especially  in  Lent, 
against  that  holy  time  of  Easter ;  that  they  may  receive  comfort 
and  absolution,  so  as  to  become  worthy  receivers  of  such  sacred 
mysteries?" — Articles  of  Inquiry,  tit.  vii.  4. 

BISHOP  WHITE. 

"  Protestants,  in  their  doctrine,  acknowledge  that  private  Con- 
fession of  sins,  made  by  penitent  people  to  the  Pastors  of  their 
souls,  and  particular  absolution,  or  special  application  of  the 
promises  of  the  Gospel  to  such  as  are  penitent,  are  profitable 
helps  of  virtue,  godliness,  and  spiritual  comfort." — Conference 
ivith  Fisher,  p.  186. 
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BISHOP  TAYLOR. 

"  We  may  very  much  be  helped  if  we  take  in  the  assistance 
of  a  spiritual  guide ;  therefore  the  Church  of  God  in  all  ages  hath 
commended,  and  in  most  ages  enjoined  that  we  confess  our  sins, 
and  discover  the  state  and  condition  of  our  souls  to  such  a  per- 
son whom  we  or  our  superiors  judge  fit  to  help  us  in  such  need. 
For  so,  if  we  confess  our  sins  to  another,  as  St.  James  advises, 
we  shall  obtain  the  prayers  of  the  holy  man  whom  God  and  the 
Church  hath  appointed  solemnly  to  pray  for  us  :  and  when  he 
knows  our  needs,  he  can  best  minister  comfort  or  reproof,  oil  or 
caustics ;  he  can  more  opportunely  recommend  your  particular 
state  to  God,  he  can  determine  your  cases  of  conscience,  and 
judge  better  for  you  than  you  do  for  yourself,  and  the  shame  of 
opening  such  ulcers  may  restrain  your  forwardness  to  contract 
them.  .  .  .  And  it  were  well  if  this  duty  were  practised  prudently 
and  innocently,  in  order  to  public  discipline." — Holy  Living,  chap, 
iv.  sec.  9. 

BISHOP  COSIN. 
(Points  of  Agreement  with  the  Church  of  Rome.) 

6 "In  public  or  private  absolution  of  penitent  sin- 
ners." .... 

11.  "In  the  use  of  Indulgences,  or  abating  the  rigour  of  the 
Canons  imposed  upon  offenders,  according  to  their  repentance, 
and  their  want  of  ability  to  undergo  them." 

And  Wheatly  in  later  times  ; — 

"  We  may  still,  I  presume,  wish  very  consistently  with  the 
determination  of  our  Church,  that  our  people  would  apply  them- 
selves oftener  than  they  do,  to  their  spiritual  Physicians,  even 
in  the  time  of  their  health.  Since  it  is  much  to  be  feared,  they 
are  wounded  oftener  than  they  complain,  and  yet  through  aver- 
sion of  disclosing  their  sore,  suffer  it  to  gangrene,  for  want  of 
their  help  who  should  work  the  cure.  But  present  ease  is  not 
the  only  benefit  the  penitent  may  expect  from  his  confessor's 
aid  ;  he  will  be  better  assisted  in  the  regulation  of  his  life,  and 
when  his  last  conflict  shall  make  its  approach,  the  holy  man, 
being  no  stranger  to  the  state  of  his  soul,  will  be  better  prepared 
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to  guide  and  conduct  it  through  all  difficulties  that  may  oppose." 
—  On  the  Common  Prayer,  chap.  xi.  sec.  4. 

[See  also  Hammond's  Annotations  on  James  v.  16.] 


APPENDIX  V. 

ON  THE  VALIDITY  OF  NON-EPISCOPAL  ORDINATION. 

As  a  Catena  Patrum  has  already  appeared  in  the  Tracts  for 
the  Times,  (No.  74,)  on  the  Apostolical  Succession,  it  will  be 
unnecessary  to  repeat  quotations  here.  We  shall  therefore  be 
content  with  the  following  very  decided  extracts  which  have 
not  yet  been  adduced. 

BISHOP  TAYLOR. 

(Episcopacy  Asserted.) 

"  We  have  clear  evidence  of  the  Divine  Institution  of  the 
perpetual  order  of  Apostleship ;  marry  for  the  presbyterate,  I 
have  not  so  much  reason  or  confidence  for  it  as  now  it  is  in  the 
Church,  but  for  the  Apostolate  it  is  beyond  exception.  And  to 
this  Bishops  do  succeed.  For  that  it  is  so,  I  have  proved  from 
Scripture ;  and  because  ■  No  Scripture  is  of  private  interpreta- 
tion,' I  have  attested  it  with  the  Catholic  testimony  of  the  Primi- 
tive Fathers, — calling  Episcopacy  the  Apostolate,  and  Bishops 
successors  of  St.  Peter  in  particular,  and  of  all  the  Apostles  in 
general  in  their  ordinary  offices." — Sect.  xi. 

"  Are  all  ordinations  invalid  which  are  done  by  mere  presbyters, 
without  a  bishop  ?     What  think  we  of  the  reformed  Churches  ? 

"  1.  For  my  part,  I  know  not  what  to  think.  The  question 
hath  been  so  often  asked,  with  so  much  violence  and  prejudice, 
and  we-  are  so  bound  by  public  interest  to  approve  all  that  they 
do,  that  we  have  disabled  ourselves  to  justify  our  own.  .  .  . 

"  2.  Why  is  not  the  question  rather,  what  we  think  of  the 
primitive  Church,  than  what  we  think  of  the  reformed  Churches  ? 
Did  the  primitive  fathers  and  councils  do  well  in  condemning 
the  ordinations  made  by  mere  presbyters  ?  If  they  did  ill,  from 
what  principle  shall  we  judge  of  the  right  of  ordinations  ?  since 
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there  is  no  example  in  Scripture  of  any  ordination  made  but  by- 
Apostles  and  Bishops.  ... 

"  So  as  in  Scripture  there  is  nothing  for  presbyters  ordaining, 
so  in  Antiquity  there  is  much  against  it ;  and  either,  in  this 
particular,  we  must  have  strange  thoughts  of  Scripture  and 
Antiquity,  or  not  so  fair  interpretation  of  the  ordinations  of  re- 
formed presbyteries.  .  .  . 

"  But  will  not  necessity  excuse  them,  who  could  not  have  orders 
from  orthodox  bishops  ? 

"1.  I  am  very  willing  to  believe  that  they  would  not  have  done 
any  thing  either  of  error  or  suspicion,  but  in  cases  of  necessity. 
But  then,  I  consider  that  M.  Du  Plessis,  a  man  of  honour  and 
great  learning  does  attest,  that  at  the  first  Reformation,  there 
were  many  Archbishops  and  Cardinals  in  Germany,  England, 
France,  and  Italy,  that  joined  in  the  Reformation,  whom  they 
might,  but  did  not  employ  in  their  ordinations  ;  and  what  neces- 
sity there  can  be  pretended  in  this  case,  I  would  fain  learn,  that 
I  might  make  their  defence.  But  which  is  of  more  and  deeper 
consideration  ....  it  is  their  constant  and  resolved  practice,  at 
least  in  France,  that  if  any  returns  to  them,  they  will  re-ordain 
him  by  their  presbytery,  though  he  had  before  episcopal  ordina- 
tion, as  both  their  friends  and  their  enemies  witness. 

"  2.  I  consider  that  necessity  may  excuse  a  personal  delin- 
quency, but  I  never  heard  that  necessity  did  build  a  Church  .... 
Indeed,  if  God  means  to  build  a  Church  in  any  place,  he  will  do 
it  by  means  proportionable  to  that  end,  that  is,  by  putting  them 
into  a  possibility  of  doing  and  requiring  those  things  which  him- 
self hath  required  of  necessity  to  the  constitution  of  a  Church. 
So  that  supposing  ordination  by  a  Bishop,  is  necessary  for  the 
vocation  of  priests  and  deacons,  as  I  have  proved  it  is,  and  there- 
fore for  the  founding  and  perpetuating  of  a  Church,  either  God 
hath  given  to  all  Churches  opportunity  and  possibility  of  such 
ordinations  ....  or  if  He  hath  not  given  such  possibility,  then 
there  is  no  Church  there  to  be  either  built  or  continued,  but  the 
candlestick  is  presently  removed. 

"  I  am  sure  I  have  said  sooth,  but  whether  or  no  it  will  be 
thought  so,  I  cannot  tell,  and  yet  why  it  may  not,  I  cannot 
guess,  unless  they  only  be  impeccable,  which,  I  suppose,  will 
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not  so  easily  be  thought  of  them,  who  themselves  think  that  all 
the  Church  possibly  may  fail.  • 

"  I  hope  it  may  happen  to  us  ...  .  rather  to  die  (to  wit,  the 
death  of  martyrs,  not  rebels)  than  lose  the  sacred  order  and 
offices  of  Episcopacy,  without  which  no  priest,  no  ordination,  no 
consecration  of  the  Sacrament,  no  absolution,  no  rite  or  sacra- 
ment legitimately  can  be  performed  in  order  to  eternity1." 

DAWSON. 

(Origo  Legum.) 
"  In  the  Reformation  of  any  particular  Church,  great  care  ought 
to  be  taken,  that  no  separation  be  made  from  the  Catholic 
Church  ....  For  every  Church  is  a  member,  or  part  of  the 
Catholic  Church,  and  every  part  ought  to  be  congruous  to  the 
whole,  or  else  it  ceaseth  to  be  a  part,  or  at  best  it  is  but  a  de- 
formed and  a  deforming  part  of  it 

*  Again,  one  thing  more  is  to  be  observed  in  the  Reforming  any 
particular  Church,  and  it  is  such  a  one  which  will  both  lead  to 
the  greatest  purity,  and  also  keep  it  from  swerving  from  the 
Church  Catholic ;  and  it  is  that  a  diligent  and  watching  eye  be 
had  to  the  faith  and  practice  of  the  Primitive  Church.  .  .  . 

"  One  only  Priesthood  was  always  owned  in  the  Church,  and 
the  same  Priesthood  is  ov*ned  here,  and  no  other ;  namely,  That 
which  was  conferred  by  Christ  on  His  Apostles,  and  transmitted 
by  them  to  Bishops,  their  successors,  and  by  them  to  others,  in 
a  continued  succession  to  this  day.  .  .  . 

"  The  Churches  of  Geneva  and  Scotland  have  cast  away  all 
Episcopal  Ordination,  and  by  consequence,  as  we  think,  have  no 
true  Priesthood  ....  And  therefore  I  conclude  that  the  exam- 
ples of  other  Reformed  Churches  ought  not  to  be  a  law  for  the 
Church  of  England.  ..." 

WHEATLY. 

(On  the  Common  Prayer,  chap.  2.  sec.  3.) 
"  A  commission  to  ordain  was  given  to  none  but  the  Apostles, 
and  their  successors  ....   Consequently  none  but  such  as  are 

*  Compare  with  these  extracts  from  Bishop  Taylor,  Mr.  Froude's  Remains, 
(part  ii.  vol.  i.  p.  43.) 
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ordained  by  Bishops  can  have  a  title  to  minister  in  the  Christian 
Church." 


APPENDIX  VI. 

ON  THE  BLESSED  VIRGIN  AND  THE  SAINTS. 

1.  On  the  Blessed  Virgin. — Vid.  Essays  on  the  Church,  1838, 
p.  288,  289;  and  1840,  p.  402,  403. 

BISHOP  ANDREWES. 

"  Making  mention  of  the  all-holy,  undefiled  and  more  than 
blessed  Mary.  Mother  of  God,  and  Ever- Virgin,  with  all  Saints, 
let  us  commend  ourselves  and  each  other,  and  all  our  life,  to 
Christ  our  God." — Devotions,  Translated.  Tracts  for  the  Times, 
No.  88,  p.  60. 

BISHOP  TAYLOR. 

"  Hither  bring  in  succour  from  consideration  of  the  Divine  Pre- 
sence, and  of  His  holy  Angels,  meditation  of  death,  and  the 
Passion  of  Christ  upon  the  Cross,  imitation  of  His  purities,  and 
of  the  Virgin  Mary,  His  unspotted  and  holy  Mother"  &c. — Holy 
Living. 

BISHOP  PEARSCN. 

"  s  We  believe  the  Mother  of  our  Lord  to  have  been  not  only 
before  and  after  His  Nativity,  but  also  for  ever,  the  most  Im- 
maculate and  Blessed  Virgin It  was  her  own  prediction, 

I  From  henceforth  all  generations  shall  call  me  blessed,'  but  the 
obligation  is  ours  to  call  her,  to  esteem  her  so.  If  Elizabeth 
cried  out  with  so  loud  a  voice,  '  Blessed  art  thou  among  wo- 
men,' when  Christ  was  but  newly  conceived  in  Her  womb ; 
what  expressions  of  honour  and  admiration  can  we  think  suffi- 
cient now  that  Christ  is  in  heaven,  and  that  Mother  with  Him  ? 
Far  be  it  from  any  Christian  to  derogate  from  that  special  privi- 
lege granted  Her,  which  is  incommunicable  to  any  other.  We 
cannot  bear  too  reverend  a  regard  unto  the  Mother  of  our  Lord, 
so  long  as  we   give  her  not  that  worship  which  is  due  unto 

s  Archbishop  Bramhall  includes  among  the  genuine  Apostolical  Tradition, 

II  the  perpetual  Virginity  of  the  Mother  of  God." — "Works,  p.  33. 
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the  Lord  Himself.  Let  us  keep  the  language  of  the  Primitive 
Church,  •  *  Let  Her  be  honoured  and  esteemed,  let  Him  be  wor- 
shipped and  adored.'  " — On  the  Creed,  Article  iii. 

BISHOP  JOLLY. 

"  The  Blessed  Virgin  Mother  is  undoubtedly  the  most  highly- 
exalted  and  honoured  of  all  creatures  ;  the  second  Person  of  the 
all-glorious  Trinity  having  assumed  Her  substance  and  united  it 
with  the  human  soul,  in  One  Person  with  His  Divinity,  never  to 
be  divided.  She  may,  therefore,  without  hesitation  be  called, 
as  She  is  by  the  Church,  '  The  Mother  of  God.'  She  is  so 
named  by  the  third  General  Council  at  Ephesus  ;  and  her  cousin 
Elizabeth  by  the  inspiration  of  the  Holy  Ghost,  called  Her  in 
terms  equivalent  when,  meeting  Her,  she  cried  in  rapture,  Whence 
is  this  to  me  that  the  mother  '  of  my  Lord,'  who  is  God  our  Sa- 
viour, 'should  come  to  me.'  'All  generations,'  according  to 
Her  divine  canticle  foretold,  do  '  call  Her  Blessed.'  And  cer- 
tainly the  highest  honour  that  can  be  paid  to  a  creature  is  due 
to  Her/' — On  the  Eucharist,  p.  94. 

2.  Intercession  of  the  Saints. 

DEAN  FIELD. 

"  That  the  Saints  do  pray  for  us  'in  genere,'  desiring  God  to 
be  merciful  unto  us,  and  to  do  unto  us  whatsoever  in  any  kind, 
He  knoweth  needful  for  our  good,  there  is  no  question  made  by 
us ;  and  therefore  this  prayer,  wherein  the  Church  desireth  God 
to  be  gracious  to  her,  and  to  grant  the  things  she  desireth,  the 
rather  for  that  the  Saints  in  heaven  also  are  suppliants  for  her, 
will  not  be  found  to  contain  any  point  of  Romish  doctrine  dis- 
liked by  us." — On  the  Church,  Appendix  to  book  iii.  p.  223. 

ARCHBISHOP  BRAMHALL. 

"  Concerning  the  '  Intercessions,  prayers,  merits  of  the  Saints,' 
(taking  the  word  'merit'  in  the  sense  of  the  Primitive  Church, 
that  is,  not  for  desert,  but  for  acquisition,)  I  know  no  difference 

*  Of  this  very  passage  Dr.  Wiseman  says,  "  How  moderate,  how  un-Pro- 
testant  is  the  language  of  St.  Epiphanius." — Remarks  on  Mr.  Palmer's  Letter, 
p.  53. 
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about  them  among  men  who  understand  themselves,  but  only 
about  the  last  words,  'which  they  invocate  in  their  temples' 
rather  than  Churches.  A  complication  both  the  Grecians  and 
we  allow,  and  ultimate  invocation  both  the  Grecians  and  we 
detest ;  so  do  the  Church  of  Rome  in  their  doctrine,  but  they 
vary  from  it  in  their  practice." — Works,  p.  418. 

COLLECT     IN     THE     ORIGINAL     SERVICE     FOR     KING     CHARLES    THE 
MARTYR,   PUT  FORTH  BY  AUTHORITY  IN   1661  : 

"  We  beseech  Thee  to  give  us  all  grace  to  remember  and  pro- 
vide for  our  latter  end,  by  a  careful,  studious,  imitation  of  this 
Thy  Blessed  Saint  and  Martyr,  and  all  other  Thy  Saints  and 
Martyrs  that  have  gone  before  us,  that  we  may  be  made  worthy 
to  receive  benefit  by  their  prayers,  which  they  in  communion 
with  thy  Church  Catholic  offer  up  unto  Thee,  for  that  part  of  it 
here  militant,  and  here  in  fight  with,  and  in  danger  from  the 
flesh." 

BISHOP  PEARSON. 

"The  Saints  of  God  living  in  the  Church  of  Christ,  are  in  com- 
munion with  all  the  Saints  departed  out  of  this  life  and  admitted 

to  the  presence  of  God If  I  have  communion  with  a  Saint 

of  God,  as  such,  while  he  liveth  here,  I  must  still  have  commu- 
nion with  him  when  he  is  departed  hence,  because  the  foundation 

of  that  communion  cannot  be  removed  by  death That  we 

communicate  with  them  in  hope  of  that  happiness  which  they 
actually  enjoy,  is  evident ;  that  we  have  the  Spirit  of  God  given 
us  as  an  earnest,  and  so  a  part  of  their  felicity,  is  certain.  But 
what  they  do  in  heaven  in  relation  to  us  on  earth  particularly 
considered,  or  what  we  ought  to  perform  in  reference  to  them  in 
heaven,  beside  a  reverential  respect,  and  study  of  imitation,  is  not 
revealed  unto  us  in  the  Scriptures,  nor  can  be  concluded  by 
necessary  deduction  from  any  principles  of  Christianity.  They 
which  first  found  this  part  of  the  Article  in  the  Creed,  and  deli- 
vered their  exposition  unto  us,  have  made  no  greater  enlargement 
of  this  communion,  as  to  the  Saints  of  heaven,  than  the  u  society 

u  Tria  sunt  igitur  quae  in  festivitatibus  Sanctorum  vigilanter  considerare 
debemus :  auxilium  Sancti,  exemplum  ejus,  confusionem  nostram.     Aux'Uium 

d  2 
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of  hope,  esteem  and  imitation  on  our  side,  of  desires  and  suppli- 
cations on  their  side." 

"  We  have  already  produced  the  words  of  the  one  hundred  and  eighty-first 
Sermon,  de  Tempore,  concerning  hope.  In  the  same  we  find  also  that  of 
imitation.  Si  igitur  cum  Sanctis  in  aeterna  vita  communionem  habere  volu- 
mus,  de  imitatione  eorum  cogitemus.  Dehent  enim  in  nobis  aliquid  recognos- 
cere  de  suis  virtutibus,  ut  pro  nobis  dignentur  Domino  supplicare  ....  Besides 
this  imitation,  he  addeth  their  desires  and  cares  for  us  below  &c." — On  the 
Creed.     Article  ix.  and  note. 

BRETT. 

"  If  they  [the  Saints  departed]  still  hold  the  Communion  of 
Saints,  and  it  is  an  Article  of  our  Creed  that  they  do  so,  we  cannot 
doubt  of  their  praying  for  us.  And  if  they  do  pray  for  us,  is  it 
unlawful  for  us  to  pray  that  God  would  hear  their  prayers  for  us  ? 
Is  it  a  corruption  in  a  Liturgy  to  have  such  a  petition  in  it  ?  I 
can  by  no  means  think  so.  The  Apostle,  speaking  of  our  praying 
one  for  another,  adds,  that  '  the  effectual  fervent  prayer  of  a 
righteous  man  availeth  much.'  Now  I  cannot  doubt  but  the 
Saints  departed  are  righteous  men,  and  therefore  cannot  doubt  but 
their  effectual  fervent  prayer  for  their  brethren  on  earth  availeth 
much.  Consequently,  that  it  is  lawful  for  any  private  Christian, 
or  any  congregation  of  Christians,  to  pray  that  their  prayers  may 
be  available  to  them  in  this  particular  ....  We  know — that 
1  there  is  but  One  Mediator  betwixt  God  and  man,  the  man  Christ 
Jesus;'  but  then  we  know  also,  that  this  must  be  understood  of 
One  Mediator  of  Redemption,  because  God  has  so  frequently 
commanded  us  to  pray  one  for  another,  that  is,  to  be  intercessors, 
or  mediators  of  intercession,  for  each  other.     For  these  reasons  I 


ejus,  quia  qui  potens  in  terra  fuit  potentior  est  in  ccelis  ante  faciem  Domini 
Dei  sui.  Si  enim  dum  hie  viveret  misertus  est  peccatoribus  et  oravit  pro  eis  : 
nunc  tanto  amplius  quanto  verius  agnoscit  miserias  nostras,  orat  pro  nobis 
patrem  :  quia  beata  ilia  patria  caritatem  ejus  non  immutavit  sed  augmentavit 
....  Debemus  etiam  attendere  exemplum  ejus  quia  quamdiu  in  terris  et  cum 
hominibus  conversatus  est,  non  declinavit  ad  dexteram  neque  ad  sinistram  :  sed 
viam  regiam  tenuit  donee  veniret  ad  Ilium  qui  dicit,  Ego  sum  via,  Veritas  et 
vita  ....  Sed  et  diligentiori  intuitu  confusionem  nostram  inspiciamus :  quia 
homo  ille  similis  nobis  fuit  passibilis,  ex  eodem  luto  formatus  ex  quo  et  nos. 
Quid  ergo  est  quod  non  solum  difficile  sed  et  impossibile  credimus  ut  faciamus 
opera  quae  fecit,  ut  sequamus  vestigia  ejus  ? — S.  Bernard,  in  Vigil.  S.  S.  Petri 
et  Pauli  Apostolorum. 
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can  by  no  means  think  it  amiss  to  pray  that  we  may  obtain  a 
place  at  God's  right  hand,  by  the  intercession  and  supplication  of 
the  Saints." — Liturgies,  p.  360,  361. 

[See  also  Thorndike's  Epilogue,  book  iii.  p.  356,  (quoted  at 
length  in  Dr.  Pusey's  Letter  to  Dr.  Jelf,)  where  the  subject  is 
treated  with  the  author's  usual  orthodoxy  and  accuracy.] 

3.  On  the  '  Merits '  of  the  Saints. 

DEAN  FIELD. 

"xBut  they  will  say  there  is  mention  made  in  this  prayer  of 
the  Merits  of  those  holy  Apostles  and  Martyrs,  and  the  Church 
desireth  God  to  grant  her  petition  for  those  merits,  which  is  con- 
trary to  the  doctrine  of  Protestants,  that  deny  all  merit  properly 
so  named,  and  therefore  cannot  but  condemn  the  opinion  of  one 
man's  meriting  for  another.  For  answer  hereunto  we  must 
observe,  as  Cassander  rightly  noteth,  that  there  is  no  merit  pro- 
perly so  named,  to  be  attributed  to  miserable  and  mortal  men  ; 
and  that  though  the  Ecclesiastical  writers  use  the  word  merit,  and 
when  they  speak  of  holy  men's  works  call  them  merits,  yet  they 

x  This  passage  will  serve  as  an  explanation  of  St.  Leo's  words,  in  the  Tracts 
for  the  Times  (No.  75,)  which  appears  so  ohjectionahle  to  some  persons. 
"  Cujus  suffragan tibus  meritis,  quae  poscimus,  impetrare  possumus." — Vid. 
Essays  on  the  Church,  1838,  p.  289.  The  author  of  these  Essays  continually 
asserts,  that  one  of  the  great  doctrines  of  the  Reformation  was  justification  by 
Faith,  in  opposition  to  Salvation  by  works,  maintained  by  the  Church  of  Rome. 
Does  he  really  mean  to  say  that  the  "Western  Church  ever  was  Pelagian? 
Perhaps  he  is  not  aware  of  the  existence  of  such  canons  as  these.  "  Si  quis 
dixerit,  hominem  suis  operibus  quae  vel  per  humauae  naturae  vires,  vel  per  legis 
doctrinam  fiant,  absque  divina  per  Jesum  Christum  gratia  posse  justificari 
coram  Deo:  anathema  sit."  "Si  quis  dixerit,  sine  praeveniente  Spiritus  Sancti 
inspiratione,  atque  Ejus  adjutoris — hominem  credere,  sperare,  diligere  aut  pceni- 
tere  posse,  sicut  oportet,  ut  ei  justificationis  gratia  conferatur :  anathema  sit." 
"  Si  quis  dixerit,  homines  sine  Christi  justitia,  per  quam  nobis  meruit,  justificari, 
aut  per  earn  ipsam  formaliter  justos  esse ;  anathema  sit." — Cone.  Trident.  Sess. 
vi.  Here  is  the  very  heresy  in  question  anathematized  by  the  Council  of 
Trent.  "  Ce  meme  Concile  enseigne  que  tout  le  prix  et  la  valeur  des  oeuvres 
Chretiennes  provient  de  la  grace  sanctifiante  qui  nous  est  donnee  gratuitement 
au  nom  de  Jesus  Christ  et  que  e'est  un  effet  de  1' influence  continuelle  de  ce 
divin  Chef  sur  ses  membres  ....  Nous  confessons  hautement  que  nous  ne 
sommes  agreables  a  Dieu  qu'en  Jesus  Christ  et  par  Jesus  Christ,  et  nous  ne 
comprenous  pas  qu'on  puisse  nous  attribuer  une  autre  pensee." — Bossuet. 
Exposition  de  l'Eglise  Catholique. 
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think  them  not  to  be  properly  so,  but  do  so  name  the  good 
actions  of  holy  men  that  proceed  from  faith,  and  the  working  of 
the  Holy  Ghost,  because  Almighty  God,  though  they  be  His  gifts, 
and  joined  in  them,  by  whom  they  are  wrought,  with  defect  and 
imperfection,  yet  is  so  pleased  to  accept  of  them  out  of  His 
goodness,  that  He  not  only  rewardeth  the  doers  of  them  with 
ample  and  great  rewards  in  their  own  persons,  but  so  as  to  do 
good  for  others  for  their  sakes  ....  Neither  only  doth  He  good 
for  their  sakes,  whose  works  He  thus  rewardeth,  while  they  live, 
but  even  after  they  are  dead  also  ....  O  strange  thing  !  O  in- 
effable clemency  !  a  man  long  since  dead  patronizeth  him  that 
liveth.  In  this  sense  then  it  is  that  the  Church  desire th  God  to 
be  gracious  unto  her  in  granting  her  petitions,  for  the  merit  of 
those  His  holiest  ones,  that  she  remembereth,  no  way  derogating 
from  the  merits  of  Christ,  but  putting  a  great  difference  between 
them  and  those  of  the  Saints." — On  the  Church.  Appendix  to 
book  iii.  p.  223. 

[See  also  Archbishop  Bramhall  and  Thorndike,  in  loc.  supra 
cit.] 


APPENDIX  VII. 

PRAYER  FOR  THE  FAITHFUL  DEPARTED. 

BISHOP  ANDREWES. 

"  Grant,  O  Lord,  that  we  may  all  find  mercy  and  favour  with 
all  Thy  Saints,  who  from  the  beginning  of  the  world  have  pleased 
Thee  in  their  several  generations,  Patriarchs,  Prophets,  Apostles, 
Martyrs,  and  every  just  spirit  made  perfect  in  the  faith  of  Thy 
Christ,  from  righteous  Abel  even  unto  this  day :  do  Thou  give 
them  and  us  rest  in  the  region  of  the  living,  in  the  bosoms  of  our 
holy  fathers,  Abraham,  Isaac,  and  Jacob,  whence  sorrow,  grief, 
and  lamentation  are  banished  away,  where  the  light  of  Thy  coun- 
tenance visits  and  shines  continually,  and  vouchsafe  to  bring  them 
and  us  to  the  full  enjoyment  of  Thy  heavenly  kingdom." — Devo- 
tions for  Friday. 
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DEAN  FIELD. 

"  Touching  the  first  of  these  two,  which  is  prayer  for  the 
dead,  it  is  well  known  that  Protestants  do  not  simply  condemn 
all  prayers  in  this  kind.  For  they  pray  for  the  resurrection, 
public  acquittal  in  the  day  of  judgment,  and  the  perfect  consum- 
mation and  bliss  of  them  that  rest  in  the  Lord,  and  the  perfecting 
of  whatsoever  is  yet  wanting  unto  them." — On  the  Church.  Ap- 
pendix to  book  iii.  p.  221. 

BISHOP  OVERALL. 

"  The  Puritans  think  that  here  is  Prayer  for  the  Dead,  allowed 
and  practised  by  the  Church  of  England ;  and  so  think  I :  but 
we  are  not  both  in  one  mind  for  censuring  the  Church  for  so 
doing.  They  say  it  is  popish  and  superstitious,  I  for  my  part 
esteem  it  pious  and  Christian  ....  Besides,  Prayer  for  the  Dead 
cannot  be  denied  but  to  have  been  universally  used  of  all  Chris- 
tians in  the  ancientest  and  purest  time  of  the  Church,  and  by 
the  Greek  Fathers,  who  never  admitted  any  purgatory,  no  more 
than  we  do,  and  yet  pray  for  the  dead  notwithstanding.  What 
though  their  souls  be  in  bliss  already,  they  may  have  a  greater 
degree  of  bliss  by  our  prayers  :  and  when  their  bodies  come  to  be 
raised,  and  joined  to  their  souls  again,  they  shall  be  sure  of  a 
better  state." — Additional  Notes  to  NicholW  Commentary  on  the 
Common  Prayer. 

ARCHBISHOP  BRAMHALL. 

"We  condemn  not  all  praying  for  the  dead,  not  for  their  resur- 
rection and  the  consummation  of  their  happiness,  but  their  prayers 
for  their  deliverance  from  Purgatory." — Works,  p.  356. 

BISHOP  FORBES. 

"  The  Bishops  of  the  Church  of  England  afterwards,  at  the 
suggestion  and  with  the  counsel  of  Bucer  and  others,  blotted  out 
these  most  ancient  and  pious  prayers,  or  changed  them  into  an- 
other, I  know  not  what  form,  savouring  of  the  novelty  now  in 
vogue.  But  I  wish  the  Church  of  England  ....  had  rather  in 
this  matter,  and  some  few  others,  conformed  to  the  custom  of  the 


56 

most  ancient  Universal  Church,  than  for  the  sake  of  some  errors 
and  abuses,  which  afterwards  crept  in  by  little  and  little,  alto- 
gether rejected  and  wholly  taken  it  away,  to  the  great  scandal  of 
almost  all  other  Christians." — Consid.  Modest,  part  ii.  cap.  3. 
ap.  Hickes. 

BISHOP  TAYLOR. 

"  Upon  what  accounts  the  Fathers  did  pray  for  the  Saints  de- 
parted, and  indeed  generally  for  all,  it  is  not  now  seasonable  to 
discourse ;  but  to  say  this  only,  that  such  general  prayers  for  the 
dead  as  those  above  reckoned,  the  Church  of  England  never  did 
condemn  by  any  express  article,  but  left  it  in  the  middle." — 
Dissuasive  from  Popery.  Works,  vol.  x.  p.  147. 

HAMMOND. 

"It  is  certain  that  some  measure  of  bliss  which  shall  at  the 
day  of  judgment  be  vouchsafed  to  the  Saints,  is  not  till  then 
enjoyed,  and  therefore  may  safely  and  fitly  be  prayed  for  them." 
— Annotations  on  2  Tim.  i.  16. 

BISHOP  COSIN. 

(Points  of  Agreement  with  the  Church  of  Rome.) 

9.  "  In  giving  thanks  to  God  for  them  that  are  departed  out  of 
this  life  in  the  true  faith  of  Christ's  Catholic  Church,  and  in 
praying  to  God  that  they  may  have  a  joyful  resurrection,  and  a 
perfect  consummation  of  bliss,  both  in  their  bodies  and  souls,  in 
His  eternal  kingdom  of  glory." 

[See  also  Bp.  Cosin's  Notes  on  the  Communion  and  Burial 
Services  in  "Additional  Notes  to  Nicholls'  Commentary."] 

THORNDIKE. 

"  Since  unity  hath  not  been  obtained  by  parting  with  the  law 
of  the  Catholic  Church,  in  mine  opinion,  for  the  love  of  it,  I 
continue  my  resolution  to  bound  Reformation  by  the  rule  of  the 
Catholic  Church.  Allowing  that  it  may  be  matter  of  Reforma- 
tion to  restore  the  prayers  that  are  made  for  the  dead,  to  the 
original  sense  of  the  whole  Church  ;  but  maintaining  that  to  take 
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away  all  prayer  for  the  dead,  is  not  paring  off  abuses,  but  cutting 
to  the  quick." — Epilogue,  book  iii.  chap.  28.  p.  337. 

[See  also  Weights  and  Measures,  chap.  22.  p.  159.] 

BISHOP  BULL. 

11  Prayers  for  the  Dead,  as  founded  on  the  hypothesis  of  Pur- 
gatory (and  we  no  otherwise  reject  them),  fall  together  with  it. 
The  prayers  for  the  dead  used  in  the  Ancient  Church,  those  I 
mean  that  were  more  properly  prayers,  i.  e.  either  deprecations  or 
petition,  were  of  two  sorts,  either  the  common  and  general  comme- 
moration of  all  the  faithful  at  the  Holy  Eucharist,  or  the  particular 
prayers  used  at  the  funerals  of  any  of  the  faithful  lately  deceased, 
&c."—  Works,  vol.  ii.  p.  260. 

BISHOP  HICKES. 

"  In  answer  to  your  last  question,  I  do  assure  that  I  am 
heartily  of  Mr.  Thorndike's  opinion,  and  as  truly  zealous  as  you 
may  imagine  he  was,  for  praying  for  the  dead  who  depart  in  the 
faith  and  fear  of  God,  and  in  the  peace  of  the  Church." — ? Sup- 
plement of  Additions  to  the  3rd  edit,  of  Dr.  Hickes*  two  Treatises, 
p.  46. 

BISHOP  COLLIER. 

"The  recommending  the  dead  to  the  mercy  of  God  is  no 
innovation  of  the  Church  of  Rome ;  but  a  constant  usage  of  the 
Primitive  Church  ....  I  have  already  observed  prayer  for  the 
dead  does  not  imply  purgatory  ;  whence  it  follows,  that  though 
the  Church  of  England  condemns  the  '  Romish  doctrine  of  Pur- 
gatory' (Art.  xxii.)  we  cannot  thence  infer  her  dislike  of  Prayer 
for  the  dead." — Ecclesiastical  History,  part  ii.  book  iv. 

LESLIE. 

N  What  were  these  prayers  ?  they  were  for  peace  and  rest  to 
those  who  were  supposed  to  be  in  peace,  yet  might  receive  increase 


7  Quoted  in  Brett's  Dissertation  on  the  Liturgies.  See  also  Hickes' 
"  Christian  Priesthood"  and  his  "  Devotions,"  the  latter  work  especially,  where 
his  prayers  for  the  departed  might  easily  be  mistaken  for  the  composition  of 
some  Roman  Catholic. 
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of  happiness  even  before  the  resurrection,  as'some  suppose  heaven 
itself  to  consist  in  an  eternal  increase  of  bliss  :  but  without  this 
we  may  pray  for  continuance  of  peace  to  those  who  are  in  peace, 
though  we  know  it  will  surely  be  ;  as  when  we  pray,  '  Thy 
kingdom  come,  Thy  will  be  done.'  We  know  it  must  be ;  but 
this  shews  our  assent  and  wishes  for  it.  And  in  this  sense  we 
also  pray  for  the  dead,  that  it  would  please  God  •  shortly  to 
accomplish  the  number  of  His  elect,'  &c.  And  we  bless  Him 
for  '  all  His  Servants  departed  this  life,'  &c.  So  that  we  pray  for 
them  as  well  as  for  ourselves,  that  we  with  them  may  be  partakers 
of  His  heavenly  kingdom." — Case  stated  between  the  Churches  of 
England  and  Rome.    Works,  vol.  iii.  p.  162. 

WHEATLY. 

u  The  sentence  [in  the  burial  service]  as  it  is  still  left  stand- 
ing, may  well  enough  be  understood  to  imply  the  dead  as  well 
as  the  living  :  for  we  pray,  as  it  is  now,  '  that  we,  with  all  those 
departed  in  the  true  faith  of  God's  holy  name,  may  have  our 
perfect  consummation  and  bliss  ;'  which  is  not  barely  a  supposi- 
tion, that  all  those  who  are  so  departed  will  have  their  per- 
fect consummation  and  bliss ;  but  a  prayer  also,  that  they  may 
have  it,  viz.  that  we  with  them,  and  they  with  us  may  be  made 
perfect  together,  both  in  body  and  soul,  in  the  eternal  and  ever- 
lasting glory  of  God." — On  the  Common  Prayer,  chapter  xii.  sec. 
4.  §2. 

BRETT. 

"  The  Scripture  requires  us  to  pray  for  all  Saints,  and  also 
plainly  teaches  us  that  the  faithful  departed  come  into  that  num- 
ber. Therefore,  we  disobey  the  Scripture  when  we  exclude  the 
faithful  departed  from  our  prayers.  This  the  ancients  never  did, 
but,  as  appears  from  all  these  Liturgies,  and  the  testimony  of  the 
Primitive  Fathers,  they  always  remembered  them  in  this  particu- 
lar, whenever  they  celebrated  the  Holy  Eucharist." — Liturgies^ 
p.  284. 

BISHOP  WILSON. 

"  Together  with  us,  remember,  O  God,  for  good,  the  whole 
mystical  Body  of  Thy  Son ;  that  such  as  are  yet  alive  may 
finish  their  course  with  joy,  and  that  we,  with  all  such  as  are 
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dead  in  the  Lord,  may  rest  in  hope  and  rise  in  glory,  for  Thy 
Son's  sake,  whose  death  we  now  commemorate.  Amen." — Sacra 
Privata.    Lord's  Supper.    After  Consecration. 

BISHOP  JOLLY. 

"  For  the  faithful  departed,  in  this  point  of  view,  considered 
as  expectants  of  full  felicity,  and  waiting  in  that  transporting 
hope  for  the  coming  of  our  Lord,  the  prayers  of  the  Church  hold- 
ing communion  with  them  here  below ;  for  in  the  Body  of  Christ 
death  makes  no  division — are  very  warrantably  presented,  while 
commemorating  the  death  and  resurrection  of  Christ,  who  to  this 
end  died,  and  rose,  and  revived,  that  He  might  be  the  Lord,  both 
of  the  dead,  and  living.  We  are  commanded  to  make  prayers 
for  all  Saints ;  and  surely  the  title  saints  belongs  in  the  most 
eminent  manner,  to  those  holy  souls,  happy  in  Paradise,  with 
whom  we  are  fellow-citizens,  as  being  of  the  same  household  of 
God." — The  Christian  Sacrifice  in  the  Eucharist,  p.  152. 

To  these  numerous  citations  we  might  add  the  epitaphs  of 
many  of  our  great  divines,  composed  by  themselves. 

Thus,  in  Bishop  Cosin's  Epitaph  we  find  "  Requiescat  in 
pace,"  a  petition  very  offensive  to  modern  religionists. 

Bishop  Barlow's  is  still  stronger  : — 

"  Exuviae  Isaaci  Episcopi  Asaphensis  in  manum  Domini  de- 
positee, in  spem  laetas  resurrectionis  per  sola  Christi  merita.  O 
vos  transeuntes  in  Domum  Domini,  Domum  orationis,  orate  pro 
conservo  vestro,  ut  inveniat  requiem  in  Die  Domini." — Athen. 
Oxon.  vol.  ii.  col.  671. 


APPENDIX  VIII. 

DESIDERATA  IN  THE  ENGLISH  CHURCH. 

It  is  well  known  that  the  first  Liturgy  of  Edward  the  Sixth 
contained  many  things  which  were  omitted  in  the  second  Liturgy, 
and  have  never  been  restored  in  subsequent  revisions.  Many 
persons  are  led  from  this  to  conclude,  that  the  omission  of  these 
things  was  a  virtual  condemnation  of  them  on  the  part  of  the 
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Church,  so  that  any  desire  for  their  restoration  must  be  looked 
upon  as  contrary  to  its  principles,  and  dangerous  to  its  safety. 

The  following  facts,  however,  are  worthy  of  consideration. 

1st.  These  Catholic  practices  were  expunged  from  the  Liturgy, 
not  from  any  aversion  to  them  on  the  part  of  the  Anglican 
"  Reformers,"  but  solely  from  a  desire  to  conciliate  those  con- 
tinental theologians  who  thought  proper  to  interfere  with  the 
concerns  of  our  Church.  Whether  our  '  reformers'  were  justi- 
fied or  no,  in  suffering  this  intrusion  from  such  thoroughly  un- 
catholic  minds  as  Peter  Martyr,  Alasco,  and  Calvin,  and  whether 
the  consequent  suppression  of  truth  has  not  been  highly  injurious 
to  the  best  interests  of  the  Church,  are  separate  considerations ; 
one  thing,  however,  is  certain,  viz.  that  the  English  Reformers, 
at  that  time,  at  least,  had  no  intention  of  condemning  those  holy 
and  apostolic  practices  which  they  sacrificed  for  the  sake  of 
peace. 

2nd.  The  second  Liturgy  was  never  submitted  for  the  ap- 
proval of  Convocation,  but  was  established  by  parliamentary 
authority  alone — the  state  being  then  far  more  Protestant  than 
the  Church.  Yet  the  very  Act  of  Parliament,  from  which  the 
second  Liturgy  derived  all  its  authority,  expressly  declares  that 
the  first  Liturgy  contained  nothing  but  what  was  agreeable  to 
the  Word  of  God,  and  the  practice  of  the  Primitive  Church. 
The  wording  is  very  remarkable. 

1.  "  There  was  nothing  contained  in  the  said  first  Book,  but 
what  was  agreeable  to  the  Word  of  God  and  the  Primitive 
Church,  very  comfortable  to  all  good  people,  desiring  to  live  in 
Christian  conversation,  and  most  profitable  to  the  estate  of  this 
realm." 

2.  "  That  such  doubts  as  had  been  raised  in  the  use  and  exer- 
cise thereof,  proceeded  rather  from  the  curiosity  of  the  minister 
and  mistakers  than  of  any  other  worthy  cause." 

This  testimony  is  of  the  highest  importance,  considering  what 
things  are  contained  in  the  first  Liturgy,  and  are  thus  declared 
to  be  agreeable  to  Holy  Scripture  and  the  Primitive  Church. 
For  among  them  we  find 

1.  The  Ancient  form  of  Sacrifice,  the  words  "Altar"  and 
"  Mass." 
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2.  Prayer  for  the  faithful  departed. 

3.  The  sign  of  the  Cross  repeatedly  used  in  each  of  the  Sacra- 
ments. 

4.  The  use  of  Chrism  in  Baptism  and  Confirmation. 

5.  Extreme  Unction. 

This  deserves  the  serious  consideration  of  those  who  are  in  the 
habit  of  speaking  against  these  Primitive  practices  as  "  Popish 
abominations,"  for  if  they  are  indeed  agreeable  to  the  Word  of 
God  and  Apostolical  Antiquity,  in  speaking  against  them  we 
are  fighting  against  God. 

The  subject  is  of  the  greatest  practical  importance  to  the 
Church,  with  reference  to  two  different  classes  of  persons,  namely, 
those  who  do,  and  those  who  do  not  pay  due  deference  to  Ca- 
tholic Antiquity.  The  z  former  class  will,  in  their  researches  into 
Antiquity,  constantly  meet  with  the  above  practices,  and  if  they 
are  taught  to  believe  that  the  English  Church  condemns  them, 
they  will  naturally  leave  its  communion.  The  other  class  con- 
tinually meet  every  argument  in  favour  of  Tradition,  by  the 
assertion,  that  however  much  the  Church  may  appeal  to  Anti- 
quity, it  has  departed  from  it  in  these  points  which  it  condemns, 
and  therefore  if  Antiquity  be  wrong  in  one  case,  it  may  be  so 
in  another. 

It  is  therefore  not  only  safe  and  expedient,  but  absolutely 
necessary  to  point  out  that  these  Catholic  practices  have  never 
been  condemned  by  the  Church,  but  that  the  want  of  them  is 
to  be  lamented  as  a  great  deficiency.  But  at  the  same  time 
this  confession  need  not  disturb  those  feelings  of  love,  reverence, 
and  submission,  which  we  are  bound  to  entertain  towards  our 
Church,  but  should  rather  tend  to  make  us  cling  to  her  with 
redoubled  affection,  as  to  " a  violently  treated  but  a  holy  and 
dear  possession,  more  dear  perhaps  and  precious  than  if  it  were 
in  its  full  vigour  and  beauty,  as  sickness  and  infirmity  endears  to 
us  our  friends  and  relatives." 

And  while  every  true  Churchman  will,  thankfully  and  with 
deep  humility,  acknowledge  the  blessings  mercifully  vouchsafed 

■  See  "  Geraldine,"  p.  113,  3rd  edit,  and  the  following  extracts  from  some 
of  the  Non -jurors. 

a  Rev.  J.  H,  Newman's  Letter  to  Dr.  Fausset,  p.  46. 
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to  him  in  this  branch  of  the  Church  Catholic,  as  greater  than  he 
deserves,  and  more  than  he  has  a  right  to  claim,  he  -will  think  it 
no  inconsistency  to  look  back  with  a  longing  regret  upon  the 
purer  days  of  the  Church's  first  love,  and  to  lift  a  thought  in 
prayer  with  holy  Bishop  Andrewes,  "  that  her  deficiencies  may  be 
supplied,  and  that  what  remains  in  her  may  be  confirmed." 

GRABE. 

14  But,  notwithstanding  his  preference  of  the  English  Reforma- 
tion, he  did  not  think  every  thing  in  the  best  and  most  primitive 
situation.  For  after  several  articles  of  commendation,  he  sub- 
joins some  Desiderata  written  in  capitals."  .... 

"And  here  the  doctor  shews  his  dislike  of  not  mixing  water 
with  wine  in  the  Eucharistic  cup,  of  eating  blood  and  things 
strangled,  and  discontinuing  the  ancient  practice  of  Immersion 
in  Baptism.  The  learned  Dr.  Hickes,  his  intimate  acquaintance, 
reports  that  he  used  to  deliver  his  mind  very  freely  in  defence 
of  the  ancient  Catholic  usages  of  all  Churches.  Amongst  these, 
the  same  learned  Dr.  Hickes  (with  his  own  approbation)  men- 
tions the  oblation  of  Bread  and  Wine,  and  the  Prayer  of  Invoca- 
tion to  God  the  Father,  to  send  down  the  Holy  Spirit  upon  the 
consecrated  elements,  to  make  them  the  Body  and  Blood  of  His 
Son  Jesus  Christ,  to  the  communicants,  not  in  substance,  but  in 
grace  and  virtue.  Dr.  Grabe  likewise  declared  frankly  for  Chrism 
in  Confirmation,  for  anointing  the  sick  with  oil,  for  Confession 
and  Judicial  Absolution,  for  prayer  for  the  souls  of  the  deceased, 
who  die  in  the  faith  and  fear  of  God ;  for  the  ancient  commemo- 
ration of  the  Saints  in  the  Holy  Eucharist 

44  On  his  death  bed  he  communicated  by  our  first  reformed 
Liturgy,  refusing  to  receive  by  the  other.  Dr.  Hickes  who  ad- 
ministered the  Holy  Eucharist,  anointed  him  with  oil,  Dr.  Lee 
a  learned  physician  communicating  with  him.  And  pursuant  to 
the  form  in  the  first  Liturgy,  he  left  legacies  in  his  will  to  be 
remembered  in  his  friends'  prayers." — Collier's  Appendix  to 
Moreri,  vol.  iv.  Art.  Grabe. 

BISHOP  HICKES. 

44  As  for  the  transient,  aerial  and  vanishing  signs  of  the  Cross, 
which  in  the  pure  ancient  times  were  used  in  religious  worship, 
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I  very  much  approve  of  the  use  of  them,  as  we  do  in  Baptism, 
and  as  I  would  have  done,  in  anointing  the  sick  with  oil,  and 
persons  confirmed  with  Chrism,  were  we  so  happy  as  to  have 
those  primitive  religious  rites  and  usages  restored." — Supplement 
of  Additions  to  the  3rd  ed.  of  Dr.  Hickes1  two  Treatises,  p.  46. 

BRETT. 

"  I  shall  endeavour  as  far  as  in  me  lies,  to  persuade  the  go- 
vernors of  the  Church  of  England  to  make  good  the  declaration 
of  this  Church  in  her  30th  canon  of  1603,  that  'her  purpose  was 
not  to  forsake  and  reject  the  Churches  of  Italy,  France,  Germany, 
or  any  such  like  Churches  &c.'  Now  it  is  very  certain,  that 
these  and  all  other  Churches  of  that  communion  have  not  fallen 
either  from  themselves  in  their  ancient  integrity,  or  from  the 
Apostolic  Churches  which  were  their  first  founders  in  the  use  of 
Chrism,  at  Confirmation,  in  mixing  water  writh  the  Sacramental 
Wine,  in  the  Eucharist  as  a  proper  Sacrifice,  in  the  unction  of 

the  sick,  and  in  praying  for  the  faithful  departed This  is 

a  matter  of  fact  obvious  to  all,  and  therefore  the  Church  of 
England  has  indeed  obliged  herself  to  restore  these  and  other 
Primitive  practices  observed  by  those  Churches,  before  they  fell 
from  their  integrity :  otherwise  she  stands  self-condemned  by 
her  own  declaration." — Necessity  of  Tradition. 


APPENDIX  IX. 

SHERLOCK  ON  '  SIN  AFTER  BAPTISM.' 

The  following  remarks  are  from  the  third  chapter  of  Dean 
Sherlock's  very  popular  work  "  On  Death."  Those  who  wish  to 
refer  to  that  part  from  which  these  extracts  are  taken,  will  find 
a  long  and  valuable  dissertation  on  this  awful  subject. 

"  I  believe,  upon  enquiry,  it  would  be  found  that  justification 
by  faith  always  alludes  to  this  Baptismal  justification,  when,  by 
Baptism,  we  are  received  into  Covenant  with  God,  and  into  a 
justified  state,  only  for  the  sake  of  Christ,  and  through  faith  in 
His  Blood.     Which  one  thing  well  considered,  would  put  an  end 
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to  most  of  the  disputes  about  Justification,  and  about  Faith  and 
Works."    P.  271. 

"  Faith  and  Repentance  will  not  justify  a  heathen  without 
Baptism ;  '  for  he  that  believes  and  is  baptized  shall  be  saved,' 
are  the  express  terms  of  the  Covenant ;  and  therefore  the  con- 
dition of  apostates  is  very  hopeless,  who  are  relapsed  into  such 
a  state,  that  nothing  but  Baptismal  grace  and  Regeneration, 
nothing  but  being  new  made,  and  new  born,  can  save  them  ;  and 
that  they  cannot  have,  for  they  must  not  be  baptized  again.  A 
Christian  must  be  but  once  born,  no  more  than  a  man  is  ;  which 
possibly  is  the  reason  why  St.  Peter  tells  us  of  such  apostates, 
that  their  latter  end  is  worse  with  them  than  their  beginning, 
(2  Pet.  ii.  20.)  For  Jews  and  heathens,  how  wicked  soever  they 
were,  might  wash  away  all  their  sins  in  Baptism;  but  such 
apostates  are  like  a  sow  that  was  washed,  that  returns  again  to 
her  wallowing  in  the  mire.  When  they  had  washed  away  their 
sins  and  infidelity  in  Baptism,  they  return  to  their  forsaken 
paganism  again,  and  lose  the  effect  of  their  first  washing,  and 
there  is  no  second  Baptismal  washing  to  be  had.  ...  If  any 
such  men  be  saved,  they  must  be  saved,  as  I  observed  before, 
by  uncovenanted  grace  and  mercy,  they  are  in  the  state  of  un- 
baptized  Jews  and  heathens,  not  of  Christians,  who  have  a  cove- 
nant right  to  God's  promises.     And  I  would  desire  the  baptized 

atheists  and  infidels  of  our  age  to  consider  of  this What 

I  have  now  discoursed,  plainly  shews  that  a  baptized  Christian 
must  not  always  expect  to  be  saved  by  such  grace  as  saves  and 
justifies  in  Baptism :  Baptismal  Grace  is  inseparably  annexed  to 
Baptism,  and  can  be  no  more  repeated  than  Baptism.  This 
makes  the  case  of  apostates  so  desperate,  that  infidelity  can  be 
washed  away  only  in  Baptism,  and  those  who  apostatize  after 
Baptism  can  never  be  rebaptized  again  ;  and  therefore  can  never 
have  any  covenant  title  to  pardon  and  forgiveness."  Pp.  278, 
279. 

[See  also  Bishop  Taylor  on  Repentance,  chap.  viii.  sec.  2,  3,  4. 
Also  Thorndike's  "  Epilogue,"  and  Rights  of  the  Church,  chap,  i.] 
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